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Kupunomeinogujescko tipegarve, je3ux u mucuja Llpxee y 21. 6exy

2013. roamHa ce, de3 cBaKe CyMibe, MOXKe Ha3BaTU TOIMHOM jyduneja. Y moj cy ce cadpane
dpojHe 3HauajHe TOAUIIBIIIE Off KOjIX Ce HeKe IIPOCIaB/bajy MehyHapomHO a pyTe Cy, Kao MITO
3HAaMO, IIPBEHCTBEHO JIOKA/THOT 3Havaja. Y Tpymu jyduseja of mehyHapopHOr 3Ha4Yaja Ha IpBOM
MeCTy Tpeda CIIOMeHYTH 1700-TY TOAMIIBIUIYY MUITaHCKOT eAMKTa KOjy CMO Iiefie OBe TOAMHE, Y
BUIIIe TIPM/INKA U HA Pas/IndnTe HaunHe, odene)kaBaiu 1 IIPOC/IaB/baii. JeflaH off iux duo je u
opraHusoBame MehyHaponHor HayuHor ckyna L[pkea y goda ceeitioi yapa Koncianmmiuna Benukoi
Ha [IpaBocmaBHOM dorocnoBckoM dakynTeTy YHUBep3uTeTa y beorpasmy 24. u 25. Maja oBe ro-
nuHe. [Ipyra rpymna jyduseja dpojHuja je u Temarcku pasHopopHuja. OBe TOAVHE IPOCTIaBIIN
CMO 900 ropiuHa ofi pohewa Cumeona MupoTounsor, 300 roguHa o, popmupama Kapnosauke
MUTpONONNMje U 200 rofuHa o pohema Ilerpa II Ilerposnha Hberomra. Jognmmuiry xojy oBux
IaHa ¥ 0BUM MehyHapogHNM HayYHUM CKYIIOM Ode/leskaBaMo 1 IPOC/IaB/baMo, 1150 TOINHA Off
novyetka MopaBcke MucHje, MO>)KeMO KOMOTHO CMeCTUTH Y 0de rpyIe jyduneja. O meHOM 3Ha-
4ajy, He CaMO 3a C/IOBEHCKE HapOJie HETO U 3a IIMPY CBETCKY 3ajeJHNUITY, TOBOPU M YMIbEHNIIA [ja
je omrykoM YHecka oBa, 2013., TOAMHA poramiena rogiaoM Ceere dpahe Kupua n Mertopuja.

JKenehn ma ce mpuxpydn odenexxaBarmy 1 MpOCTaB/bakby jydueja 1150 TOfIVHA Off OYeTKa CBe-
IITeHOMICHOHapcke aenaTHocTy Kupuna n Meropuja HacraBHo-Hayuno Behe IIpaBociaBHor do-
TOCTIOBCKOT (paKy/ITeTa IOHETIO je OJIyKy O OpraHn30Bamy MelyHapomHor HayyHor cKyma Kupuso-
Mmeitiogujescko tpegarve, jesux u mucuja LIpkee y 21. 6exy M KOHCTUTYUCAIO Mel)yHapoyHN HayIHN
ondop y CK/Iamy ca cTaHfiapAuMa MIHICTapCcTBa IPOCBETe, HayKe 1 TeXHOJIOLIKOT pa3Boja Perrydmm-
ke Cpduje. Victo MMHICTapCTBO je CKyII IIPero3HaIo U MPKU3HaIo kKao MehyHapomHu HaydHM CKYIL

[Ipunpemy u paj ckyma OarocjoBuo je 1 MOfpKao Apxuenuckon nehkm, MUTpOIIONNT
deorpagcko-kapnoBauky u Ilarpujapx cpricku rocriopys Vpuse;.

Y mpumnpemu 1 OpraHu3aIyji OBOT CKYIIA Y4eCTBOBAIN CY, mopex foMahuHa — ITpaBocmaBHOT
dorocnosckor ¢axynrera Yausepautera y beorpany us Cpduje, npencraBaumy: Teonomkor da-
KynTeTa u3 Jbydmane u merosor Ofepema y Mapudopy ns Cnosennje, Karomrakor dorocosror
dakynrera y 3arpedy n Karomrakor dorocnosHor dakynrera y hakoy n3 Xparcke, Karomrakor
dorocnosHor dakynteTa y CapajeBy 13 bocte n XeprerosnHe, benopyckor fpaBor yHUBEp3UTeTa
y Muncky n3 Benopycuje, Kpumvckor ynmsepsutera y Cumdeponomy us Ykpajune, YHusepsure-
Ta ,Mapuja Kupn-Cxmoposcka® y JIydmmny us Ilomcke, Codujckor yHuBepsuteta, u LleHtpa 3a
cloBeHOBU3aHTHjcKe cTyauje ,,IIpod. Visan [yjues“ y Coduju n3 byrapcke, n untaBor Hiu3a BI-
COKOIIIKOJICKMX ¥ Hay9HO-MCTPKMBAYKIX MHCTUTYLIMja Koje ce Hamase y Pycuju: Bonrorpagckor
Ip>KaBHOT yHuBep3utera y Bomrorpagy, ®@akynrera 3a JpylITBEHO-XyMaHUCTUYKE HayKe AKaje-
myje ,K. A. Tumupjase” y Mocksy, MockoBcKe fyXOBHe akafieMuje 1 VIHCTUTYTa 3a CTaBUCTUKY
u VIHCTUTYyTA 32 pycKu jesuk ,,B. B. Bunorpamos® Pycke akamemnje Hayka y MOCKBIL.

CaM cKyTI je 3aMMIIJbEH TAKO fla Ce Ha OCHOBY odpaleHux Tema 13 Teonoruje, ucropuje, gu-
JI07IOTHje, UCTOpMje YMeTHOCTH, apxeonoruje, punocoduje m CIMIHNX JUCHAIUINHA, Ca jefHe
CTpaHe, UCTpaXky OOraTo U CojeBUTO AyxoBHO Hacnehe Csete bpahe a, ca gpyre, HaunHM Ha
KOju ce 1yX u Bu3uja cnoBeHcKux [IpocBeTnrerpa nanac nmokasyjy y »xusoty Lipkse.

Y papmy cKkyma y4ecTByjy NpefCTaBHUIM BMCOKOUIKOJCKMX YCTAaHOBA M HAYYHOMCTDPAXKMU-
BA4YKMX MHCTUTYLIMja HajBuiiera panra us Pycuje, byrapcke, Mranuje, Cnosennje, XpBarcke,
Llpue rope, Pennydnuke Cpricke, bocue n Xeprierosune u Cpduje.

He moxxeMo a [ja He CKpeHeMO MaXKiby Ha jOIII jeIHY, II0 HallleM [yQOKOM yBepemy, 3Ha4ajHy
ynmweHuny. OBaj CKyI ce ofjp>kaBa, pelyMO TO TIOjMOBHUKOM JIMTYPTHjcKor kuBoTa l]pkse, y
caMo Hageuepje jOIII jemHOT 3Ha4YajHOTr jydmneja. Kao mro 3Hamo, cnenehe roguHe HaBpmiaBa ce
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Kupunomeronujescko npename, jesuk n mucuja Lipkse y 21. BeKy

JeTppeceTa TOAUIIBNIIA Off Ofp>KaBaba NpBor EkymeHnckor mehydaxynrerckor cummosujyma
KOjU Ce OffUTpao Of 23. 10 26. centeMdpa 1974. rogyuHe y Mapndopy. V oBaj u cBu HapenHu
CKYTIOBH, CBe Jj0 HecpehHOr Ipeknya oBakBor Biuja MehydakynteTcke capajiibe Ha TEPUTOPHjI
duBe Jyrocnasuje, mpefcTaB/bany Cy 3HaYajHe MOMEHTE y MCTOPUjU M IIPAKCK KAaKO TeONo-
IIKOT JIYIjajlora HAIIMX TEOIOIIKMX IIKO/IA TaKO ¥ JIMYHOT yIIO3HaBamba 1 30/MKaBama HbIX0-
BIX ydyecHMKa. OBe cycpeTe, Ha HEKM [[pyTrauMjy ¥ HOBMjU HA4MH, HAUMH KOjU, CUTYPHU CMO, 3a-
XTeBa joIlI IPOMMIIIbakba U pasroBOpa Ja OM ce MpOHAIIIa HajCBPCUCXOHNja POpMa BIXOBOT
OIp>KaBamba, OBAj CKYII 3allOYNIbe ja OOHAB/bA.

[Tocedan monpuuoc HameM CKymy foHena je usnoxda Ceemnunama Ha 6yxeume — Ce-
TJIOCT CJIOBA KOjy HAKOH MHOTUX €BPOIICKMX I'pajioBa cajia I MM MIMaMO NPWIKKY Jja BUJMMO.
brarogapau cMo Hamoj fparoj konermHuny AxcuHuju IlypoBoj unany byrapcke akagemuje
HayKa I MHOCTpaHoM 4naHy CpIicKe aKajeMuje HayKa, yBaXKeHOM 4aaHy Hamer Hay4ynor og-
dopa mTo Ham je omoryhma ja oBy u3n0>x0y uMaMo faHac Meby Hama.

Y Beorpapy, 6. geremdpa, 2013. TofuHe
upod. gp Bnagumup Bykawunosuh,
[Tpencenayk OpraHnsanyoHor ogdopa.

2013 roy, HECOMHEHHO, MO>KHO Ha3BaTh I00M/IENHBIM. B aTOM ropy Habpanocb MHOTO 3Ha4Yu-
TE/IbHBIX I001/IeeB: HEKOTOpBIe M3 HIUX OTMEYAIOTCS Ha MEXJIYHapOJHOM YPOBHE, a HEKOTO-
pble, Kak HaM BCeM M3BECHTHO, MIMEIOT, IIPeX/ie BCEro, MeCTHOe 3HavyeHye. VI3 rpymsl o6ue-
€B MeX/[yHapO/IHOTO 3HAYeHMs B IIEPBYIO OYepeib Ha/l0 YIIOMSIHYTh 1700-7eTue MIITaHCKOTOo
3IVIKTA, F0OVIIeN], KOTOPBIN MBI OTMeYasly B TeUeH)e BCETO TOJa, IPY Pas/IMIHbIX 00CTOATEIb-
CTBaX ¥ pasIMYHBIMU criocobamu. OFHUM U3 TaKMX CIIOCOO0B ObUIa OpraHM3aLNs MeXIyHa-
pozHOI Hay4HOIT KoH(pepeHuyn «IlepkoBb Bo BpeMs cBATOro naps Koncrantuna Bemkoro»,
npoBefieHHasA Ha [IpaBocaBHOM 60rocmoBCKOM ¢akybreTe benrpajckoro yHuBepcuTeTa 24-
25 Mas 9TOro rofa. Bropas rpymma 1o0uteeB — 60ee MHOTOUNCIEHHASA U TeMaTU4eckn 6oree
pasHoo6OpasHas. B aToM rofy Mbl OTMETIIN TaK>Ke 900-JIeTHe Co AHsA poxkaeHns Cumeona Mu-
POTOYMBOrO, 300-1eTre KaprmoBalkoil MUTPOIIONNA U 200-7IeTHE CO IHA poxaenud Ilerpa II
ITerpoBnya Heromra. KO6uert, KOTOpBIT B 3TV AHM MBI OTMeYaeM JAaHHON MEeXIYHapOgHON
Hay4YHOII KOH(epeHIMell — 1150-/IeTre ¢ Hadaja MopaBCcKOil MUCCHUM, MBI MOXKeM BK/TIOUUTD
B 00e rpymisl 106meeB. O ee 3HaUEHNM He TOJIBKO /I CJIaBSIHCKUX HApOIOB, HO 1 Iy Oortee
IIVPOKOTO MUPOBOTO COOOIeCTBA TOBOPUT 1 TOT BaKT, 4To 1o pemennto KOHECKO aror, 2013,
rof;, 6bUT IIPOBO3IJIAIIEH TOJIOM CBATHIX OpaTbeB Kupunna u Medopus.

B cBsi3u ¢ >KemaHyeM IIPUHATD y4acTue B IPasfHOBAHUY I00MIes 1150-71eTus C Hadasa CBs-
I[eHHOMJCCHOHEPCKOI fieATenbHOCT Kupmmma nm Medopusa Ydaensit coBet IlpaBocimaBHOTO
60roc/oBCcKOro (hakynbTeTa MPUHA pellleHne 00 OpraHm3aluy MeXXIYHApOJHON HayIHON KOH-
¢depennym «Kupnio-MedonneBckoe pefaHime, A3bIK ¥ MyCcys LIepkBH B 21 Bekey, ITIOC/IE YeTO
OB CO3/1aH MEXYHAPOJIbIil HAYYHBIII KOMUTET B COOTBECTBUM CO CTaHAApTaMyu MMHUCTepCTBa
00pa3oBaHMsA, HAYKY U TEXHOJIOTMYECKOro pasButuA pecrybmku Cepoun. YIIOMAHyTOe MIHU-
CTepCTBO NMPVHSJIO U IIPU3HAJIO HALITY HAYYHYI0 KOH(EPEHIVIO MeXTYHAPOJHOIL.

PaboTy KOoH(epeHIMM U IOATOTOBKY K Heil 61arocioBu1 u nogpepsxan Cpsarermmit Vpu-
Heit, Apxuenuckor [Teucknit, Mutrpononut benrpancko-Kapmosarkunit u [Tatpuapx Cep6ckmii.

B nmoproroBke u opranusanmy cobpanus, KpoMe xo3seB — [IpaBociaBHOTO 60rocioBCKOro
daxynbrera benrpapckoro yausepcnrera (Cepoust), IpUMHUMAIOT y4acTle ellle Y IpefCcTaBUTeNIN
Teonornmyeckoro daxynbrera B JIro6msne u ero Oraenenus B Mapu6ope (Cnosenus), Karomm-
4eckoro 6orocnosckoro ¢akynbreTa B 3arpebe u Karomrdeckoro 6orocoBckoro ¢akynbrera B
IxakoBo (Xopsarus), Katomryeckoro 6orocnosckoro ¢axynsreta B CapaeBo (bocuus u Tep-
1ieroByHa), benopycckoro rocymapctBenHoro yHusepcurera B MuHcke (benmapycs), Kpbivckoro
yHusepcureta B Cumdepomnorne (YkpanHta), YHuBepcureta umenu Mapun Kiopu-CkrogoBckoii B
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Kupnnno-Medopuesckoe nmpenanue, A3bIk 1 Myuccus Llepksu B 21 Beke

JTro6mune (ITonbura), Coduitckoro yHuBepcureTa u LleHTpa Cl1aBIHOBM3aHTUIICKMX MCCIIENOBA-
Huit umeHn VBana [lyitueBa B Coduu (bonrapust), a Takke I1e/10ro psifia BBICHINX Y4eOHBIX 3aBe-
JIeHUI1 Y HAyIHO-VICCTIEOBATENbCKIX yUpexXieHuit Poccun: Bororpaackoro rocygapcTBeHHOTO
yHUBepcuTeTa, [yMaHUTapHO-IIearornyeckoro akynprera YHUBepcuTeTa MMeHN TuMupsizeBa
B MockBe, MOCKOBCKOII TyXOBHOII aKafieMIy, a Takke VIHcTuTyTa cnaBsaHoBenenus u ViHcTury-
Ta PyCCKOTO A3bIKa MMeHM Bunorpamosa Poccuiickon akagemun Hayk B Mockse.

Kondepennus tak 3ajjymana, 4ToOb Ha OCHOBAaHVUY PACCMOTPEHHBIX YYaCTHUKAMY TEM U3
0071acTV TEOJIOTUY, UCTOPUH, (DUITOTIOTHM, ICKYCCTBOBEIeHNsI, apXeoyorui, ¢punocodun u mo-
IOOHBIX AVCLMIUIMH PACCMOTPETD, C OFHOI CTOPOHBI, 60raToe ¥ MHOTOYPOBHEBOE TYXOBHOE
Hacnenye CBATBIX bpaTbes, ¢ IpyToil Xe, CIIOCOODI IPOAB/IEHNA B COBpeMeHHOI >kn3HM lepk-
BU JyXa U BU3UM CIaBsAHCKUX IIpocBeTuTeneit.

B pabore koH(pepeHIVMM IIPUMYT y4acTye NPeACTaBUTEIN BBICIINX YIeOHBIX 3aBefieHMI
¥ BBICIINX HAayYHO-MCCTIEOBATENbCKUX MHCTUTYTOB Poccun, bBonrapun, Vrtamuu, Crnosennny,
Xopsaruu, Yeproropuu, Pecrry6miku Cep6ckoit, bocuun u Ieprierouns: u Cepoumn.

Henb3s He oOpaTtuTh BHUMaHME Ha ellie OfiVH, 110 HallleMy ITTyOOKOMY YOeX/IeHUI0 OYeHb
B)XHBIIT (akT. ITO KOH(DEPEHIVs IPOXOANUT — 5 YIOTPeOIIo MOHATHE U3 00/IaCTU TUTYPIu-
JecKolt XusHu llepkBu — B caMoe Haseuepue ellje OTHOTO 3HAYMTENbHOTrO 06mtesa. Kak Mol
yoKe 3HaeM, B CTIeYIOIeM TOY VICIIOMHSETCS 40 JIeT OT IPOBeeHsI IIEPBOr0 DKYMEHIYECKOTO
MeX(aKy/IbTeTCKOT0 CUMIIO3MyMa, KOTOPBII COCTOAICA 23-26 CEHTAOP: 1974 rofa B Mapubope
(CnoBenus). Ta koHdepeHIA 1 BCe 3a Hell MOC/IEOBABIINE, BIVIOTh 0 HEYJaYHOTO pas3pbl-
Ba TAaKOTO Bufia MeXX(aKy/IbTeTCKOTO COTPYAHMYECTBA Ha Teppuropun OpiBureit Orocmasun,
ObUIV 3HAYNMTETBHBIMM MOMEHTAaMM B MCTOPUM U IPAKTUKE TEOJOTMYECKOro AMaIora HaIluX
0OTOC/IOBCKUX YUWM/INIL, @ TAK)Xe TIMYHOTO 3HAKOMCTBA 1 OOIeHMsI YIaCTHUKOB. JJaHHOE CO-
OpaHue B OIIpeie/IeHHOM CMBICIIE SABJISIETCS Ha4ua/IoM OOHOBJICHMSI 9TUX BCTPed, TOTbKO HOBBIM,
[PYTUM CIOCOO0M, KOTOPBIiT — MBI YBEPEHBI — TPeOYeT elrje OObIIEr0 OCMBIC/IEHNS ¥ PA3TOBO-
POB, YTOOBI HAITU CaMYIO Lie/IecO0OpasHYI0 GOPMY UX IPOBEHEHMS.

Oco0bIit BK1aj B Hally KOH(epeHIVIo BHeC/Ia BbICTaBKa «CBeTIMHATa Ha OYKBUTE» - «CBeT
OyKB», KOTOPYIO, BCJIEN, 32 MHOTYIMM €BPOIIEICKMMY TOPOJJaMH, Tellepb MOXKeM IIOCMOTPeTb U
MBI. MBI O/1arofapHbl Haleli foporoit kowiere Axcyaym JxypoBoit, uieny bonrapckoit aka-
[leMnu HayK U MHOCTpaHHOMY 4ieHy CepOCKoil akajjeMuy HayK, a TaK)Ke YBa)KaeMOMY WIEHY
Hanrero Hay4Horo kommreTa, 3a BO3MOXXHOCTb IIOCMOTPETD 9Ty BBICTABKY.

Benrpan, 6 fekabps 2013 rozia
npog. 0-p Bnaoumup Bykawurosuu,
npepcenarenb OpraHN3aIOHHOTO KOMIUTETa

The year 2013 can, without doubt, be called the jubilee year. Many momentous anniversaries
have clustered in it; some of them are celebrated internationally, while others are, as we know,
primarily of a local importance. In the group of the internationally significant jubilees we should,
first of all, mention the 1700™ anniversary of the Edict of Milan, which we have commemorated
and celebrated throughout the year, on many occasions and in different ways. One of them was
the International Scientific Conference The Church in the Time of Emperor Constantine the Great
organized at the Faculty of Orthodox Theology in Belgrade on 24™ and 25" of May 2013. The sec-
ond group of the jubilees is more numerous and thematically more various. This year we have
celebrated 9oo years of the birth of St. Simeon the Myrrh-Flowing, 300 years since the founding
of the Metropolitante of Karlovac, and 200 years of the birth of Petar II Petrovi¢ Njegos. The
anniversary which we mark and celebrate these days, by organizing this International Scientific
Conference, is the 1150 years of the beginning of the Moravian Mission, and we can place it in
the both groups of the jubilees. The fact that, by the decission of UNESCO, the year 2013 is proc-
lamed the year of the Holy Brothers Cyril and Methodius speaks of its importance, not only for
the Slavic nations, but for the world community as well.
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The Cyrillo-Methodian Tradition, the Language and the Mission of the Church in the XXI Century

Wishing to take part in the commemoration and celebration of the anniversary of 1150 years
of the beginning of hierarchical-missionary activity of Cyril and Methodius, the Academic
Council of the Faculty of the Orthodox Theology reached the decision to organize the Inter-
national Scientific Conference called The Cyrillo-Methodian Tradition, the Language and the
Mission of the Church in the XXI Century, and constituted the International Scientific Commit-
tee in accordance with the standards of the Ministry of Education, Science and Technological
Development of the Republic of Serbia. The same Ministry has recognized and acknowledged
the meeting as the International Scientific Conference. The preparation and the activity of the
Conference have been blessed and supported by His Holiness the Archbishop of Pe¢, the Metro-
politan of Belgrade-Karlovci and the Patrirarch of Serbia Kyr Irinej.

In the preparation and organizaton of this Conference, beside the host — the Faculty of
Orthodox Theology of the Belgrade University, Serbia, the following representatives have taken
part: The Faculty of Theology of Ljubljana and its department in Maribor, Slovenia, Catholic
Faculty of Theology in Zagreb, Catholic Faculty of Theology in Pakovo, Croatia, Catholic Fac-
ulty of Theology in Sarajevo, Bosnia and Herzegovina, Belarusian State University in Minsk,
Belarus, Crimea University in Simferopol, Ukraine, Maria Curie-Sklodowska University in Lu-
blin, Poland, Sofia University and Centre for Slavo-Byzantine Studies “Prof. Ivan Dujcev” in
Sofia, Bulgaria, and numerous academic and scientific-research institutions from Russia: Volgo-
grad State University in Volgograd, Faculty of Socio-Humanistic Sciences of Moscow Academy
named after K. A. Timiryazev, Moscow Spiritual Academy, Institute of Slavic Studies and V. V.
Vinogradov Russian Language Institute of the Russian Academy of Sciences.

The Conference itself has been conceived in such a way that it should, on the basis of the
covered topics in theology, history, philology, history of art, archaeology, philosophy and related
disciplines, search the rich and multilayered spiritual heritage of the Holy Brothers, on one hand,
and, on the other, ways in which the spirit and the vision of the Enlighteners of the Slavs appear
in the life of the Church today.

The conference is being attended by the representatives of the academic and scientific-re-
search institutions of the highest rank from Russia, Bulgaria, Italy, Slovenia, Croatia, Montene-
gro, Republic of Srpska, Bosnia and Herzegovina and Serbia.

It is impossible not to mention, another, in our opinion, very important fact. This confer-
ence is being held on the very eve of another anniversary. Next year, as we know, marks the
fortieth anniversary of the first Ecumenical Interfaculty Symposium which took place from 23™
- 24" of September 1974 in Maribor. That symposium and all the subsequent meetings, until
the unhappy interruption of this kind of interfaculty cooperation on the territory of the for-
mer Yugoslavia, represented important moments in the history and practice of both theological
dialogue among our theological schools, and the personal meeting and rapprochement of their
participants. In a certain way this conference begins to revive these meetings in a different and
more contemporary way, which, we are certain, demands more considering and discussion so
that the most appropriate form of their arrangement could be found.

A special contribution to our Conference is made by the exhibition Ceemnunama na 6yxsume
— The Light of the Words, which, after many European cities, we also have the opportunity to see. We
are especially grateful to our dear colleague Axinia Dzurova, a member of the Bulgarian Academy
of Sciences and a foreign member of Serbian Academy of Sciences, a reputable member of our
Scientific Committee, for making it possible for us to have this exhibition here today.

In Belgrade December 6, 2013
Prof. Vladimir Vukasinovic, Ph.D.
President of the Organizing Committee
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Hayuynu ondop

Hpunej Bynosuh, eiiuckoii dauku, pegosHu tipogecop,
IIpasocnasnu doiocnoscku pakyniieiti Yuusepsuitieiia y beoipagy, Cpduja.

Tonuu Matuynuh, pegostu tipogecop,
Kattionuuxu doiocnosnu gaxyniiei, 3aiped, XpBaTcka.

Boigan [Jonenu, goyeniul penuinonoiuja u ekymexcka iieosnoiuja,
Teonowxu axynitieri /bydmwarna, CioBennja.

Hean Anexcejesuu Yapoina, pegostu upogpecop, ciiparnu unan CAHY,
akagemuk Mehynapogre Cnosercke Axagemuje, yiipasuux Kaitiegpe cnoseHckux KrouiesHOCIIU
Benopyckoi gpuasnoi ynusepsuitieitia (Munck), Bemopycuja.

Anexcangap Kasumuposuu lagomcxu, goyeniu Kaitiegpe 3a pycuciiuxy, cnasuciiuxy u
otiwiily nunisuciiuky Taspuukoio HAYUOHANHOT yHUBEP3UTiEiA

»B. M. Bepragcku“ u Kaitiegpe 3a yxpajuncky ¢unonoiujy

Kpumckoi unaereuckol u tiegaiowxoi ynueepsuitieitia y Cumgepoiiony, YKpajuHa.

Mapuja Bojimax, pegosru tipogpecop Yrusepsuitietiia ,, Mapuja Kupu-Crxnogoscxka“y JIySnuny
(Unciautiiy i 3a cnoseHcKy Gunonoiujy,
Ogemetve 3a ucimiopujy iomckoi jesuxa u gujaneximonoiujy), llomcka.

Onia Anexcangposena IIpoxeaiiunosa, peqostu tipogecop,

yipasnux Kaitiegpe 3a Ktouice6HOCT U3Gasaiitiéo U nuiliepapHo citléapanauiitiéo
Uncimumiya 3a gpunonoiujy u mehyxyniypHy komyHukauujy Bonioipagckot gpiaenoi
yHueep3uitieitia, Bonioipag, Pycuja.

Anamonuj Typunos, PhD, Mncitiuitiyini 3a cnasuciiuky Pycke akagemuje Hayxa, Mockea, u
unocitipanu ynan CAHY, Pycuja.

Axcunuja Ilypoea, pegostu tipogpecop ucitiopuje ymeitinocitiu Ha Copujckom yHueep3uitieiity,
gotiucnu unau Byiapcke akagemuje nayka u unociipanu ynan CAHY, byrapcka.

Anexcej Ilentikoecku, ipogecop Mockoscke gyxosne akagemuje, Mockea, Pycuja.

Bnagumup Bykawunosuh, sanpegru tipogecop
IIpasocnasnu doiocnoscku dakyniieiti Yuusepsuitieiia y beoipagy, Cpduja.

Kcenuja Konuapesuh, pegosnu tipogpecop Ilpasocnasnu doiocnoscku gpaxyniveiti
Yuueepsuitietia y beoipagy, Cpduja.



Opranusanyonu ogdop

Brnagumup Byxawunoeuh, sanpegru tipogecop
IIpasocnasnu doiocnoscku paxyniveini Yuusepsuitieitia y beoipagy, Cpduja.
IIpegcegnux Opianusayuonoi ogdopa.

IIpegpai Ily3oeuh, pegosru tipogecop,
IIpasocnasnu dotocnoscku paxyniveini Yuusepsuitieitia y beoipagy, Cpduja.
Hexan I[Tb®.

Pagomup Iloosuh, pegosru tipogecop,
IIpasocnasnu dotocnoscku pakyniveini Yuusepsuitieitia y beoipagy, Cpduja.

Haeug Ileposuh, Educkoi kpyuiesauxu, sanpegHu tipogecop,
IIpasocnasnu dotocnoscku gakyniveini Yuueepsuitieitia y beoipagy, Cpduja

Iopgupuje Ilepuh, Eiuckoii jeiapcku, gouenit,
IIpasocnasnu dotocnoscku gakyniveini Yuueepsuitieitia y beoipagy, Cpduja

Hpuna Brnagumupoena Byiajoea, pegostu iipogecop,

yupasnux Katiiegpe 3a ee3e ca jasHouthy u 1060pHy KOMyHUKAUU]Y

Daxynitieiia 3a gpywinieeHo-xymanucimiuuke Hayke Axagemuje ,K. A. Tumupjases’; Mockea,
Pycuja.

Poman Jlesuuxu, pegosHu iipodecop Yrnusepsuitieiiia ,, Mapuja Kupu-Cknogoscxka“y Jlydnuny,
ITomcka.

Anexcangap Ienagjesuu Kpaseuxu, suwiu Hayunu capagrux VIHciiuilyitia 3a pycKku jesux
»B. B. Bunoipagos“ Pycke akagemuje Hayka, pykosogunay, LpxeerocnoseHckol yeHipa upu
Wncimutnyiay 3a pycku jesuk ,B. B. Bunoipagos“ Pycke axagemuje Hayka, Mocksa, Pycuja.

3opan Panxosuh, sarpegru tipogecop,
IIpasocnasnu dotocnoscku daxynitieini Ynusepsuitieitia y beoipagy, Cpduja

. Bnagucnae Ily3oeuh, goyeni,
IIpasocnasnu dotocnoscku gakyniveini Yuusepsuitieitia y beoipagy, Cpduja

. Cpbomyd Younapuiiosuh, maiuciiap,
IIpasocnasnu dotocnoscku paxyniveini Yuusepsuitieitia y beoipagy, Cpduja.
Cexpeinap Ogdopa.

. Byxawun Munuheeuh, macitiep
IIpasocnasnu dotocnoscku paxyniveini Yuusepsuitieitia y beoipagy, Cpduja.
Cexpeinap Ogdopa.



ITPBU JAH: Ilerak, 6. nenemdap

9,00 Caerta Apxujepejcka JIntypruja
11,30-12,00 — Perncrpannja ydecHmka
12,00-12,40 — OTBapame CKyIa i No3ipaBHe Pedn:
IIpegcegrnux Hayunoi ogdopa
[Tpeocsehenn Ennckon daukn npod. np Vpunej bynosuh
Lexan IIbO BY
nporomnpessutep-craBpodop npod. xp I[Ipenpar Ilysosnh
IIpegcegnux Opianusayuoroi ogdopa
nporomnpesBuTep-craBpodop npod. ip Bragummp Bykammuosnh
12,40-13,00 — OTBapama usnoxde Cseitinociti cnoséa — Axcunuja Ilyposa (byrapcka)
13,00-15,00 — Py4gak

TEOJIOHIKA CEKIIVJA BEIVKU AM®UTEATAP

ITpencepasajy: Ilopdupnje Ilepuh, Axcunnja I[lyposa

15,00-15,20 Tonun Marynuh (Xpsarcka), /bygcka ocoda kao mjeciiio cycpeitia Lipxee u
Kynidype: Kkatlonuuxa tiepciiekiiusa

15,20-15,40 Poopyd Kydar (Cpduja), [Ipesog budnuje kao upeu citietier UHKYLilypayuje

15,40-16,00 Makcumunujan Marjax (CnoBennja), Asiocitioncka kupuima - Peu xoja
y3nemupyje. Akiiyennociu Ilasnose mucuonapcke meiioge

16,00-16,20 3opaH Kpcruh (Cpduja), Mucuonapcka genamnociii y Upowinociiiu u cagauirbociiu

16,20-16,40 IUCKyCHja

16,40-17,00 Iaysa

ITpencenmaBajy: I1penpar Ilysosuh, Torun Matynuh

17,00-17,20 Huxo Vxuh (bocna u Xepuerosuna), hupunomeitiogcka ugeja y cejeitiny

Iewuposcro-Veanosckoi mogena niatiunciiea u Paserckol gokymeniia

17,20-17,40 Henay Munomesuh (Cpduja), /Tuitiypiujcko-doiocnoscka gumensuja Jlutiypiuje
Ceeiniota Aiiociriona Ileitipa

17,40-18,00 Bragumup [yramuh (XpBarcka), hupunomeitiogecka dawmitiurna — usazos 3a Eypoiiy
21. citioeha

17,00-18,20 ITopdpupuje Ilepnh (Cpduja), Jesux Atioctiona Ilaéna u weios 3Hauaj u ymuyaj
HA MUCUOHADPCKY geNattiHOCTl Cl08eHcKux Upoceeiiuinierva Kupuna u Meitioguja

18,20-18,40 VBaH ITnatoBwak (Cnosennja), Kupunose ipegauxe uaciiu: iionasHa ma4xa
jegumciliea y pasnuyuitiocitiv Xpumhanckux gyxoeHociiu

18,40-19,00 IUCKyCHja

19,30 — Beuepa

OUTOJIOIIKA CEKIIUJA MATI AMOUTEATAP
ITpencenaBajy: Kcennja Konuapesnh, Bacja Bennnosa

15,00-15,20 loppana JoBanosuh (Cpduja), Cnoseca 6 kpamue u Cxazanuje usjasmeno o
nucmenex (Ioseciti o cnosuma) Koncitianimuna @unocoga (Koncitianimuna Kocitieneuxoi)

15,20-15,40 Anexkcanpap Kpaseuxu (Pycuja), Peuruxk jesuxa doiocnyidenux krwuia Pycke
Llpkee: u3 uckycitiea nekcukoipagucaroa

15,40-16,00 bpankuia Yuroja (Cpduja), Citiapa cpiicka hupunuya y ITomenuyuma y iiopeheroy
ca cnosHum HU3om y pykouucHom bykeapy Kutipujana Pauarnuna u3 171.
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[Iporpam

16,00-16,20 Anekcej IlentkoBcknu (Pycuja), Ceeitiu Meitioguje u ceeitiu Knumenini: cnosercku
jesux u doiocnyxcerve y UPBUM CTIOBEHCKUM eUCKOTUjaMA

16,20-16,40 IUCKyCHja

16,40-17,00 I1ay3a

ITpencemaBajy: Topnana Joanosuh, Anekcanpap Kpaserkn

17,00-17,20 Kcennja Konuapesnh (Cpduja), Axiliyente itiengenyuje y jesuuxoj uonuinuyu u
je3uuKom UnaHuparby C06eHCKUX UPasociasHUX upKaea

17,20-17,40 Bacja Benunosa (byrapcka), Cygduna cnosercke azdyke Hakon Mopascke mucuje

17,40-18,00 3opan Pankosuh (Cpduja), boiocnymdeno nacnehe Ceeitie bpahe y bpaitikosome
MuHejy

18,00-18,20 ®anuka Kpajuu-Bpeuxo (Cnosennja), Efiuunociti jesuka y KynitiypHoj, HapogHoj
U 8epPCKOj YC087beHOCIHIU

18,20-18,40 [Iparana Hosaxos (Cpduja), Hexkonuxo HatiomeHa o hupunomeitiogujesckom
je3uxy y ciuapum cpucKkum UomeHuuuma

18,40-19,00 Anekcanppa Ilnerwosa (Pycuja), Cryncde Hosomyuenuyuma: nexcuuxe u foeiiuuxe
Kapaxiiepuciiuxe

19,00—19,20 AMCKycHja

19,30-Beuepa

OPYIU DJAH: Cydora, 7. nenemdap

TEOJIOIIKA CEKILIVJA BEIMKI AMO®UTEATAP
ITpencenmaBajy: Vipuuej bynosuh, Makcummnujan Matjax
9,00-9,20 borgan [loneny (Cnosennja), ITpucycitieo u ynoia Ceemmiux Kupuna u Meitioguja y
C7108eHAYUKO] HIeOTI0TUjU U 8ePCKOj CAMOCBECTU — jyHe, JaHAc, Cyiipa
9,20-9,40 Iletap JeBpemoBuh (Cpduja), Basunoxcka iiomeititoa je3uka u caspemera
epMuHestiuuYKa CUllyauuja
9,40-10,00 EnBapn Kosau (CnoBenmnja), Anitipoiionouike ocHose ipoilosegHU4KOT jesuxa
10,00-10,20 Bragumup Bykammmnosuh (Cpduja), Ka Hosom usgary Monuitisocnosa:
Hciiopujaii u theonowika upodnematmiuka cpuckux wiamiuanux MONUMAB0CNI08A Y
CBeliny KUpuno-meiiogujescke pesogunaixe u MUCUOHAPCKe wpaguyuje
10,20-10,40 IUCKyCHja
10,40-11,00 Tay3a

IlpencenaBajy: Pogomyd Kydat, Bragumup Jyranuh

11,00-11,20 Bragan Taranosuh (Cpduja), Eiseieiticku nuk bnaxceroi Teopunaxitia Oxpugckoi

11,20-11,40 Page Kucnh (Cpduja), M3a306u unkyninypayuje xpuwhanciiea y geny JJuitipuxa
Bownxoegepa

11,40-12,00 Mareja IleBer; Posman (Cnosennja), Jyx Cseiiie Spahe Kupuna u Meitioguja xao
6e3a jeguHCIBa y 21. 6eKy

12,00-12,20 Cpdorpyd Ydunapunosnh (Cpduja) Lex orandi Vciioune u 3atiagre Lipkse y goda
ceetiie Opahe Kupuna u Metiioguja — uciiopujcku, teneiitypiuuxu u 0iocnoscku aciekiiu

12,20-12,40 AUCKyCHja

12,40—13,00 3aBpIlIeTaK CKYyIIa, HaHes
13, 00 — Pyyak.
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[Tporpam

YMETHOCT u UICTOPUJA MATU AMOUTEATAP

IIpencenmasajy: Anexcej IlenTkosBcky, Pannka Kpajui-Bpeuko
9,00-9,20 JIparomup Canpo (Cpduja), [podro mecitio Ceeitioia Meitioguja
9,20-9,40 Munan Pagnyjko (Cpduja), Kyniti ceeitiol Kupuna Q@unosopa u ogjeyu yuerva o
atiociionckum Koperuma uypxee kog Cnosena y cpiickoj ymeinociiu XVI u XVII gexa
9,40-10,00 JleoH [ledesen; (Cnosennja), Pasmattiparwe xpuwhatcke cakpanre apxuitiekitype
3a speme Ceeiite dpahe Kupuna u Meitioguja
10,00-10,20 [Iparan Amxkosuh (Cpduja), 3Hauaj mucuonapcke genaitinocitiu ‘Rupuna u
Meitioguja y odnukosarwy mysuuxoi ugenitiuitieitia kog Cpda
10,20-10,40 IUCKyCHja
10,40—11,00 Tay3a

ITpencenaBajy: 3opan Pankosuh, Jleon [ledesery

11,00-11,20 Jumurpuje Kanesuh (Cpduja), Qunocopcxu ocnosu Ceeitioia Kupuna Cnoserckoi

11,20-11,40 CaBa Mummn (Cpduja), Rupunomeimiogujescku puHUULU Mucuje y genuma
Ceeiiot Hukonaja JKuukoi

11,40-12,00 ITaBne Konpuh (Ilpua lopa), Kupunomeitiogujescko Hacnehe y Muitipotinuju

UPHOTOPCKO-TUPUMOPCKO] Y 19. 8Ky

12,00-12,20 VIBuna Yauposuh (Cpduja), Kupunomeitiogujescka mucuja y koHieKciiy

iien3uja usmehy Puma u Opanauxe gpicase

12,20-12,40 IUCKyCHja

12,40-13,00 3aBpLIETAK CKYIIa, IaHEI
13,00 Pyuak.

Hatiomena: mpod. ap Aranacuje Jestnh, yMnposbeHr Emmckon 3axyMcKo-XepIieroBadku u npod. ap
Anexangap Haymos (VMranmuja) cripedenn cy ma y3my HemocpenHo ydemthe y ckymy. Ibuxosu pagosn
Exnucuonoiuja Ceeiite Bpahe Kupuna u Meitioguja n Vgeonoiuja y tipasocnasrom doiocnymdernom hu-
puno-Metiogujesom kopiiycy duhe odjaBbeHn y 300pHIKY paZioBa ca OBOT HAYYHOT CKyTIA.



Teomomka cekmuja

TONCI MATULIC
redovni profesor, Katolicki bogoslovni fakultet, Zagreb

Ljudska osoba kao mjesto susreta Crkve i kulture: katolicka perspektiva

Ljudska osoba je mjesto susreta Crkve i kulture, odnosno Evandelja i covjeka koji djeluje u po-
vijesti. Ljudsko je djelovanje u suvremenom kulturnom kontekstu pod snaznim utjecajima zna-
nosti i tehnike, proizvodnje i trzista, pokretljivosti i nestalnosti ideja i stilova zivota. U takvim
uvjetima susret Crkve i kulture, u smislu povijesnoga susret Evandelja i konkretnoga covjeka,
dogada se kroz napetosti i trzavice, ali nerijetko i kroz otvoreno odbijanje. Crkva smatra da je
covjek autenti¢ni zacetnik kulture i da jedino pomocu kulture ostvaruje svoju istinsku ¢ovjec-
nost. No, novi oblici i stilovi zivota svjedoce da se takozvana tradicionalna kultura stubokom
promijenila tako da u suvremenoj kulturu vjera u Boga ne samo da vise nije samorazumljiva ¢i-
njenica, nego razlicite ljudske djelatnosti svoju pravu vrijednost potvrduju upravo etiamsi Deus
non daretur. Crkva, ipak, smatra da je kultura dostojna toga imena samo ako promice cjeloviti
razvoj ljudske osobe, ako se ne zanosi idejama da je ¢ovjek samodostatan i da ne treba brinuti
za ¢ovjekove duhovne potrebe i njegov cjeloviti moralni rast i razvitak. To znaci da najprije
sama kultura treba biti cjelovita, a cjelovitost kulture se postize samo priznanjem i postivanjem
covjekovoga vje¢nog poziva u Kristu koji je svojim otkupiteljskim djelom ozdravio kulturu i
uzdigao je na visoko dostojanstvo ¢uvarice transcendentnosti ljudske osobe. Da bi suvremena
kultura ponovno zadobila smisao cjelovitosti, a zajedno s time onda i samo ime kulture, Crkva
u svome pastoralnom djelovanju poduzima novu evangelizaciju kao odgovor na sve dublji jaz i
sve vece napetosti izmedu Crkve i kulture, doti¢no izmedu Evandelja i ¢ovjeka emancipiranog
od autoriteta iznad sebe. Za Crkvu u sredistu stoji uvijek jedno te isto pitanje od pocetka: Kako
u vjernosti Kristovom mandatu navijestiti Radosnu vijest suvremenom c¢ovjeku u vlastitom kul-
turnom kontekstu koji se je stubokom promijenio?

TONCI MATULIC
Full Professor, Catholic Faculty of Theology University of Zagreb

Human Person as a Meeting Place of the Church and Culture:
a Catholic Perspective

The human person is the meeting place of the Church and culture or of the Gospel and historical
man. The human activity in the contemporary cultural context is strongly influenced by science
and technology, production and marketing, mobility and instability of ideas and lifestyles. In these
conditions the meeting of the Church and culture, in terms of the historical encounter of the
Gospel and the concrete man, is going through the tension and friction, but often through open
rejection. The Church believes that man is an authentic author of culture and that he/she only
through culture realizes his/her true humanity. However, new forms and styles of life witnessed
the so-called traditional culture fundamentally changed so that in contemporary culture, belief in
God is not self-evident fact, and various human activities confirm its true value just etiamsi Deus
non daretur. The Church, however, believes that culture is worthy of that name only if it promotes
the integral development of the human person, if it does not entertain the idea that man is self-
sufficient and that it has no duty to fulfill man’s spiritual needs and moral growth and development.
This means that the culture itself should be at first integral, and the integrity of the culture can be
achieved only by recognizing and honoring the eternal call of man in Christ, who by His redemp-
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Teonomika cexkuuja

tive work cured culture and ascended it on the high level of dignity as guardian of transcendence
of the human person. To reestablish the sense of integrity to contemporary culture, and along with
it the true name of culture, the Church in its pastoral work undertakes a new evangelization in
response to the profound gap and the growing tensions between the Church and culture, between
the Gospel and man emancipated from authority above him/her/self. For the Church in the center
is always the same question from the very outset: How in fidelity to Christ's mandate to proclaim
the Good News to contemporary man in his own cultural context that is fundamentally changed?

POJO/bYDB KYBAT
BaHpenHM npodecop, [IpaBociaBuu dorocmoscku dpaxynrer YauBepsuret y beorpap

IIpesog budnuje kao iipeu citieiien uHKyNiypayuje

Tema oBor usjIarama OCMMIUBEHA je TaKO Jla YKa)ke Ha 3Ha4aj IIpeBOjla CBETONMMCAMCKOT TEeKCTa
y HOBY KY/ITYpY, ca Kojom budnuja fonasu y ,,mnogup*. To je npBu creneH nHkynrypanuje CeTor
[Incma y onpebeny kyntypy. Y pagy hemo nmokymary ja mpegounmMo crenyduyan cycpeT pasin-
YUTYX MVCAOHMX ¥ KYITYpHMX Moferna. IbruxoBo MehycodHo nmpoximmame, 3aCHOBaHO Ha ujieju
npeBopa cetor Tekcta. OcBpHyhemo ce Ha Tpu Mozena: 1. IIpeBoj cTapo3aBeTHUX TEKCTOBA Ca
jeBpejckor Ha apeMejcku — Taprymu. Ty hemo mokasatu ocodeHOCTV IpeBofia Kajja Cy y IUTaby
cponHe Kyntype. 2. [IpeBon Crapora 3aBeta Ha rpuku — Cenrtyarnsra. Lum je na ce ykake Ha
0COOEHOCTY TIpeBOfia Kajla je y MUTamkY jeHa He Tako OJIMCKa aly BPJIO pasBUjeHa KyITypa. 3.
I[IpeBop dudnuje Ha cTapocimoBeHCKU. Y TOM meny hemo HOKyIIaTy fja IpefcTaBuMo (HeHOMeH
HacTaHKa IIPeBOJIa, KOjii ca COOOM HOCH M IIpUXBaTambe je[lHOT IVper KylITypHor Mopena. Kana
CYy y IUTamby TAPIyMM TY j€ TEIIKO TOBOPUTI O MHKYITYPaLyjyu y KJIACUIHOM CMUCTY peun. Pagn
ce, IIpe CBeTa, 0 aKTyanusauuju. Y ciaydajy CenTyarnHre M CIOBEHCKUX NPEBOJiA CTBApU CTOje
npyraunje. Ilo cpeny je Kimacu4yHa MHKYATYpaLyja, HApAaBHO ca MHOTVIM pas/iMKama. butHy ymory
¥IMa caM HVBO KY/ITYpe Y Kojy ce npeBopu (mHKynTypuie) Cero ITncmo. Komko cBaka KynTypa
y IIPeBOJy OCTaB/ba CBOje paHmje odpaciie ¥ KaKo ce OHY MOJIeNyjy Ha CAMOM IIPEBOY.

RODOLJUB KUBAT
Associate Professor, Faculty of Orthodox Theology University of Belgrade

Translation of the Bible as the First Degree of Inculturation

The subject of this exposition is devised in a way which will indicate the significance of transla-
tion of the scriptural text into a new culture, with which the Bible comes into contact. This is
the first degree of inculturation of the Holy Scripture into a certain culture. We will attempt to
portray specific interaction of different thought and cultural models, their permeation based on
the idea of translation of holy text. We will pay regard to three models: 1. Translation of the Old
Testament texts from Hebrew into Aramaic - the targumim. We shall point to the characteristics
of a translation in the case of similar cultures. 2. Translation of the Old Testament into the Greek

— the Septuagint. Our goal is to indicare characteristics of a translation when dealing with a not so
lyric, but a very developed culture. 3. Translation of the Bible into Old Church Slavonic. There, we
shall attempt to portray the phenomenon of formation of translation that implies acceptance of a
broader cultural model. The case of the targumim is hardly a case of inculturation in the classical
sense of the word. It is, foremost, the case of an actualisation. The cases of the Septuagint and Old
Church Slavonic translation are different. Here, we are dealing with a classic case of inculturation
with, of course, many differences. An important role is played by the very level of culture in which
the Holy Scripture is translated, inculturated - How much each culture retain its former concepts
in the translation and how they are modeled on the translation itself.
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Teomomrka cekunja

MAKCUMUINJAH MATJAX
BaHpenHN nmpodecop, Teonomxknu pakynret, Yansepsurer y /bydpann

Auiocimoncka kupuima — Peu xoja y3nemupyje.
Aximyennociu Ilasnoee mucuonapcike meiioge

Mucnonapcka fiematHocT cBete dpahe Kupnia u Metonuja je HacTaBak Tpaamiiuje alroCTONICKe
KupurMe (Ipornosenn), Koja je HajpasBujeHnja y IlaBnosoj Mmucronapckoj Metomy. Teosnomika 1mo-
3a/IMHa aIlOCTO/ICKe KMpUTMe je dudmjcka Teonornja mocTama 1 CIacuTe/bcko mocname Vicyca
Xpucra. CBaky 40BeK, CTBOPEH 10 boxujoj peun u criaceH no XpucToBoj XpPTBY, IIO3BaH je y
opHoc ca borom. budnmjcka Busuja yHuBepsanHe ucTopuje, Kojy ofpakasa jyseo-xpuirhancka
pennruja 1 Koja ce TeMe/by Ha KJbyYHOM MeCTY ¥ MeTapOPIIKOM 3HAYeHhY peun, Hajpa3ByjeHnja
je y HekuM ITaBnoBum nocnanunama u y Jlennma ceetux anocrona. IIpoec kKomyHukanuje nsme-
by eBanbeocke dmaroBectu u Jbyfcke KyAType, Koju €y y 9. BeKy crposenu cBeta dpaha Kupno
u MeTtopnuje, duo je HactaBak [laBioBe arnocroncke kupurme. VI3 merosor Hactyna y Atvuau (Jan
17,16-34), LIeHTPY TpuKe KynType 1 punocoduje, MoXKeMO BULETY HEKe TeMe/bHe BUVIKE KOMYHU-
Kanyje nsMeby dmare BecTu eBanhesba 1 omure /bysicke Kynrype. [TaBnoBa kepurma y cHaroru je
XPUCTO/IOIIKO-COTEPUOIOUIKI OCHOBAHA, IIPOIIOBE], Ha TPry OGHOCHO ApeoInary umMa KOCMOJIO-
IIKO-€CXaTO/IOIKY KOHIIeNT. [1aBie y ATvHM IpBU Iy T y/1a3y y UJI€jHO OTBOPEH IPOCTOP KY/ITY-
pe, 3aTO IEroBa MeTOA TaMO HYje JOKTPUHAPHO-KaTUXETCKa, Her0 HapaTUBHO-AMjaIolKa. Tako
[TaBne oductumyje cBOje )XMBOTHO recio, Koje je samucao Kopunhanuma: ,,J1 nocragox Jynej-
IUMa Kao Jyzejar, fia Jymejie nmpupodujeM, OHMMA KOjy CY IIOf 3aKOHOM Kao IOJ 3aKOHOM, Jia
npupodujeM oHe Koju cy des 3akoHa. Cradyma rmocrajox kao cad, fa cnade npugodujem, cBuMa
caM duo cBe, f1a Kako rop Heke criaceM (1 Kop 9,20-23). To je recio mmm 3Hax, Koju cy Takobe mpe-
y3emu cBeTa Opaha v Koju 811 Mopaiu [ja Ipey3My OHU Koju €y y cmyxdu LIpkse y 21. Beky.

MAKSIMILIJAN MAT]AZ
izredni prof, Teoloska fakulteta, Univerza v Ljubljani

Apostolska kerygma - Beseda, ki vznemirja.
Aktualnost Pavlinske misijonske metode

Misijonska dejavnost svetih bratov Cirila in Metoda je nadaljevanje tradicije apostolske ke-
rygme, ki je najbolj razvita v pavlinski misijonski metodi. Teolosko ozadje apostolske kerygme
je bibli¢na stvarjenska teologija in odresenjski dogodek Jezusa Kristusa. Vsak ¢lovek, ustvarjen
po Bozji besedi in odre$en po Kristusovi daritvi, je poklican v odnos z Bogom. Svetopisemska
vizija univerzalne zgodovine, ki jo odraza judovsko-kr§¢anska religija in ki temelji na klju¢nem
mestu in metafori¢cnem pomenu besede, je najbolj razvita v nekaterih Pavlovih pismih in v Apo-
stolskih delih. Proces komunikacije med evangeljskim oznanilom in ¢lovesko kulturo, ki sta ga v
9. stoletju izpeljala sveta brata Ciril in Metod, je bil nadaljevanje Pavlove apostolske kerygme. Iz
njegovega nastopa v Atenah (Apd 17,16-34), centru grske kulture in filozofije, lahko razberemo
nekaj temeljnih vidikov komunikacije med evangeljskim oznanilom in splo$no ¢lovesko kultu-
ro. Pavlova kerigma v shodnici je kristolosko-soteriolosko zasnovana, oznanilo na trgu oziroma
Areopagu pa ima kozmolosko-eshatol$ki koncept. Pavel v Atenah prvi¢ vstopa v idejno odprt
prostor kulture, zato njegova metoda tam ni doktrinarno-katehetska temve¢ narativno-dialoska.
Pavel tako uresnicuje svoje zivljenjsko vodilo, ki ga je zapisal Korin¢anom, da Zelim biti Judom
Jud, Grkom, ki so bili brez postave, kakor da bi bil sam brez postave ter slabotnim slaboten, ,,da
bi jih nekaj zagotovo resil“ (1Kor 9,20-23). To je vodilo, ki sta ga prevzela tudi sveta brata in ki bi
ga morali prevzeti tudi oznanjevalci Cerkve v 21. stoletju.
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MAKSIMILIJAN MATJAZ
Associate Professor, Theological Faculty, University of Ljubljana

The Apostolic Kerygma - a Word That Excites.
The Current Use of the Pauline Method of Missionary Work

The missionary work of the saint brothers Cyril and Methodius continues the tradition of the
apostolic kerygma, which is most spread in the Pauline missionary method. The theological
background of the apostolic kerygma is based on the biblical creation theology and the re-
demption of Jesus Christ. Every man created in God’s word and redeemed through Christ’s
sacrifice is called into a relationship with God. The biblical vision of the universal history,
reflected in the Hebrew-Christian religion and based on the metaphorical meaning of the
word, is most evident in some of Paul’s letters and Acts of the Apostles. The process of com-
munication between the Gospel Announcement and the human culture carried out in the
oth century by the saint brothers Cyril and Methodius was a continuation of Paul’s apostolic
kerygma. Paul’s address in Athens (Acts 17:16-34), the center of Greek culture and philosophy;,
provides an insight into some fundamental aspects of the communication between the Gospel
Announcement and the general human culture. Paul’s kerygma in the synagogue is designed
as christological and soteriological whereas his speech on the Areopagus is constructed cos-
mologically and eschatologically. In Athens, Paul, for the first time, finds himself within a cul-
ture that is open to new ideas. His method was therefore not catechistic but dialogic narrative.
Thus Paul fulfills his life principle, as he wrote it in his Letters to the Corinthians: To the Jews
he became like a Jew, to those not having the law he became like one not having the law and
to the weak he became weak, so that by all possible means he might save some (1 Cor 9:20-23).
It is a principle which the saint brothers adopted and which should be adopted by the Church
proclaimers in the 21st century.

30PAH KPCTU'R
BaHpenHu npodecop, [IpaBocraBan dorocmosckn pakynret, YHuBepsuter y beorpamy

Mucuonapcka genamnociii y pomnocinu u cagairvociuu

AyTop y cTyauju pasmMarpa OCHOBHA Hauesla OOHOBe MUCHMOHApCKe JelaTHOCTU Pycke mpaso-
C/IaBHe IIPKBe Ha OCHOBY KoHuetiyuje odHose mucuonapcke genammnociiu PII1] xao u Mucuono-
iuje, OMHOCHO KOHKPETHOT YIIYTCTBA I YIIOeHNKa 3a HbeHy peannsanujy. ,lpyra xpunthanmsa-
Ija“ ce cMaTpa HEOIXOJHOM U3 TPM pasjiora: jefjlaH je IYXOBHO CTame MIIMOHA JbYAU OC/IO-
dobenor op japma de3dokHIUKe MEONOTHje, APYTH je ZYXOBHO CTame CaBPEMEHOT JpPYLITBa
»33/]0jeHOT aHTUXPpUIINAaHCKMM CBETOHA30PCKMM NPVHIVIINMMA XeOHM3MAa U HUXWIN3MA', a
Tpehu je mposenuTcka AeaTHOCT PasIMYUTUX BEPCKUX CeKTM M MoKpeTta. [la du ce mpoty-
Maudysia ¥ pasyMmesia IOMEHYTa OCHOBHA Hauesla MICHje TIOpefie ce€ TPU MCTOPUjCKa TPEHYTKa
ca CBMM CBOjUM CIIeIVI(PMYHOCTIMA a/IU U 3ajeJHNYKUM e/leMeHTVMa: IIpBa TPU BeKa, 3aTUM
nenmatHocT Kupuna n Metonuja u caBpeMeHnn TpeHyTak. Pasmatpajy ce ,,tunosu IlpkaBa koje
uzeHTN(UKYjeMo y IpBa ABa ICTOpUjcKa epnopa, Tj. Lipksa ,masnor craga® n y spyrom Il]pkBa
»Hapo#a“. AyTop y 3aK/by4Ky IOKYIIaBa Ja a OATOBOP Ha MUTabe IITA ce IOoApasyMeBa IOf
»>Apyrom xpuihaHmusanyjoM“ wIm HOBOM €BaHTe/IN3alLMjoM U KOTIMKO OHA MO>XKe jja dype ycie-
IIHAa Y IIOHOBHOj KoHconupanuju Lpkse ,,Hapopa®, ako je TO nb.
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ZORAN KRSTIC
Associate Professor, Faculty of Orthodox Theology, Belgrade University

The Missionary Activity in the Past and Present

In this paper the author considers the fundamental principles of the renewal of the missionary
activity in the Russian Orthodox Church on the basis of the Concept of Missionary Activity in the
Russian Orthodox Church, as well as Missiology, i.e. the actual instruction and the textbook for
its realization. “The Second Christianization” is considered necessary for three reasons: the first
is the spiritual condition of the millions of people liberated from the yoke of atheistic ideology,
the second is the spiritual condition of the contemporary society “imbued with antichristian,
worldly principles of hedonism and nihilism”, and the third is the proselytic activity of various
sects and movements. In order to interpret and understand the fundamental principals of the
mission the three historic moments with all their particularities and common elements are be-
ing compared: the first three centuries, the work of Cyril and Methodius and the present. The
“types” of Churches which we identify in the first two historical periods are being discussed i.e.
the Church of the “little flock”, in the first, and the Church of the “people’, in the second. In the
conclusion the author endeavours to answer the question of what is meant by the “second Chris-
tianization” or the new Evangelization and how successful it can be in the reconsolidation of the
Church of the “people’, if that is its goal.

NIKO IKIC
redoviti profesor, Katolicki bogoslovni fakultet, Sarajevo

Cirilometodska ideja u svjetlu Petrovsko-Ivanovskog modela papinstva i
Ravenskog dokumenta

Kao posljedica burne crkvene povijesti i razli¢itih interpretacija Petrova primata i danas se osje¢a
s jedne strane odredena papalatrija ili rimolatrija a s druge strane papafobija ili rimofobija. Prvi
u primatu gledaju ¢ovjeka a drugi se u primatu boje ¢ovjeka. Za prve je primat dar covjeku koji
vr$i tu sluzbu. Za druge je primat vlast ¢ovjeka koji utjeruje strah. Nije ni cudo da je primat
danas u ekumenizmu veliki kamen spoticanja i bez sumnje najveca prepreka na putu do jedin-
stva. U trazenju zadovoljavajuceg i utemeljenog prijedloga za budu¢nost dobro je pogledati u
proslost. U tom pogledu susre¢emo svetu brac¢u Cirila i Metoda koji su temelj slavenskog mod-
ela jedinstva Crkve kako ga je obrazlagao Strossmayer u svoje vrijeme. U danasnjoj ekumenskoj

mostogradnji nastavlja se njihovo zapoceto djelo na drugaciji nacin i u drugacijim okolnostima.
U ovom radu se trazi odgovor na pitanje je li moguce u svjetlu ¢irilometodskog primjera i okvira,
ideje i paradigme biblijski i eklezijalno-dogmatski povezati tzv. petrovski i ivanovski (katolicki i

pravoslavni) biblijski model papinstva (primata), posebice u svjetlu tzv. Ravenskog dokumenta i

tako danas nastaviti rad svete braée Cirila i Metoda prema jedinstvu dviju Crkava? Danasnji tzv.
Ravenski model i ondasnji tzv. slavenski model treba staviti u dva bitno razli¢ita vremena. Ipak
oni predstavljaju jednu teznju u dva pravca koji se stapaju u jednom izazovu i pojmu, u jedin-
catom pitanju jedinstva Crkve, koje je i danas jednako aktualno a u okviru jedinstva doticu pi-
tanje primata na svoj nacin. Slavenski model nije dovoljno razraden niti detaljan. On je produkt
jedne strane i naisao je na odbijanje s druge strane. Ali obadva modela vide problem primata u

srediStu pitanja crkvenog jedinstva. U tom smislu prvi je kompromisni a drugi je komplemen-
tarni. Obadva pak uvazavaju i priznaju da razlicita crkvena tradicija nije prepreka jedinstvu. To

znaci da ni slavenski model nije tezio uniformitetu (jednobraznosti) kao firentinski i tridentski,
nego je jedinstvo gledao u razli¢itosti i raznovrsnosti kao Drugo-vatikanski (Ravenski) model.
Razli¢ite liturgijske prakse nisu obex unitate, ali razlicite eklezioloske i dogmatske interpretacije
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s razli¢itim pravnim aplikacijama primata predstavljaju veci izazov. Na ovaj izazov prvi model
nije detaljno odgovarao a ovaj drugi model se primarno vraca u prvo tisucljece.

NIKO IKIC
Full Professor, Catholic Faculty of Theology in Sarajevo

Cyrillo-Methodian Idea in the Light of Peter
- John Model of the Papacy and the Ravenna Document

As a result of the turbulent history of the Church and different interpretations of the primacy
of Peter, even today certain papalatry or romelatry can be felt on one hand, and papaphobia or
romephobia on the other. In the primacy the former see a man, while the latter in the primacy
fear a man. For the former the primacy is a gift to the man who performs the service. For the
latter the primacy is the power of the man who strikes fear into the hearts of men. It is not sur-
prising that in the ecumenism today the primacy is a great stumbling block, and, without doubt,
the greatest obstacle in the way to the unity. In the process of the searching for the satisfactory
and grounded suggestion for the future it is good to look at the past. In this regard we encounter
Holy Brothers Cyril and Methodius who are the foundation of the Slavonic model of the unity of
the Church, as it was explained by Strossmayer in his time. In today’s ecumenical bridge build-
ing the work they started is continued in a different way and in different circumstances. In this
paper we endeavour to answer the question of is it possible, in the light of Cyrillo-Methodian
example and framework, idea and paradigm to connect, in biblical and ecclesiastical-dogmatic
way, so called Peter and John (Roman Catholic and Orthodox) biblical model of Papacy (pri-
macy), especially in the light of the so called Ravenna Document and in that way continue the
work of the holy Brothers Cyril and Methodius toward the unity of the two Churches? Today’s
so called Ravenna model and Slavonic model of the time of the Holy Brothers should be put in
two significantly different periods. However, they represent one aspiration in two directions
which merge in one challenge and concept, the sole question of the unity of the Church, which
is equally important today, and with regard to the unity they touch upon the issue of the primacy
in their way. The Slavonic model is not developed nor detailed enough. It is a product of one side
and it was met with rejection from the other side. In this respect the former is compromising
while the latter is complementary. Yet the both respect and recognize that the different church
tradition is not an obstacle to the unity. This means that the Slavonic model did not aspire to
uniformity as the Florentine and Tridentine did, but it saw the unity in diversity and variety
just as Second Vatican (Ravenna) model did. Different liturgical practices are not obex unitate,
while different ecclesiological and dogmatic interpretations with different legal applications of
the primacy represent much greater challenge. The first model did not respond to this challenge
indetail, while the second primarily goes back to the first millennium.

HEHAJ MWIOIIEBU'h
penosHu nmpodecop, IIpaBocnaBHu dorocnoscku pakynrer, YHuBepsuret y beorpany

JTuinypiujcko-doiocnoscka gumensuja /luinypiuje Ceeinoia Aiiocitiona Ileinipa

CBojeodpasHa JIuTypruja BM3aHTMjCKOT JIUTYPIUjCKOT TUIIA IPeACTaB/ba HAjOPUTVHATHWN
JUTYprujcKu nogyxsatr Kupunomeronujcke enoxe. Bemra TeneTypriuka KoMOMHaIMja BU3aH-
TUjCKe U pUMCKe JIUTypruje Ha mapajjoKcaJaH HauMH CIOPaJu4HO IpeXuBbasa y MonuTso-
cnoBuma IIpaBociaBHe LlpkBe roTOBO /10 18. BeKa, JOK BeHa yIIoTpeda 0cTaje 0daBMjeHa BeloM
TajHe. 3aTOHETHO TIOPEK/IO U HEeJOBO/bHO pasjallikheHe OKOMTHOCTY yHoTpede noMenyTe JIutyp-
THuje, CaMo CY yBOJ| ¥ IbeHy IpOd/IeMaTuyHy, TUTYPIMUjCKO-OOrOCTOBCKY cafipKuHy. Pasnosu
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CTBaparma HaBefleHe X1OpuiHe GpopMe HICY OMIM JOBO/BHO CHAKHU fla OfpKe Y XKMBoTy JIn-
TYPIHjy, UICTOBpeMeHO canocTojehmux u MehycodHo cynmpoTcTaBbeHNX TUTYPIMjcKO-d0rocIoB-
CKUX cafpyKaja. [IBe Tpaguumonanse J/Intypruje BusanTujckora VicToka n marnHckora 3anaza,
MaKo 0docTpaHo Neplenypane kao [IpaBocnmaBHe YIPKOC pasInduTOM TPETUPAILY MOjeAMHIX
nenoBa AHadope, BUXOBUM odjenumemeM Y [leTpoBoj JInTypruju npouspoye HeMojM/bIB M-
TYPIUjCKO-dOTOCIOBCKY cafpykaj EBxapuctujcke Monutse.

NENAD MILOSEVIC
Full Professor, Faculty of Orthodox Theology, Belgrade

Liturgical-theological Dimension of the Liturgy of St. Peter the Apostle

The distinctive Liturgy of Byzantine liturgical type represents the most original liturgical under-
taking of Cyrillo-Methodian epoch. A skillful teleturgical combination of Byzantine and Roman
Liturgy had, in a paradoxical way, sporadically survived in the Euchologia (Prayer Books) of the
Orthodox Church until the 18" century, while its use remained shrouded in mystery. The mys-
terious origin and insufficiently clarified circumstances of the practice of this Liturgy are only
an introduction to its problematic, liturgical-theological contents. The reasons for the creation
of this hybrid form were not strong enough to keep in existence the Liturgy of simultaneously
co-existing but mutually antagonistic liturgical-theological contents. The two traditional Litur-
gies — of the Byzantine East and of the Latin West, although reciprocally perceived as Orthodox
in spite of the different treatment of some parts of Anaphora, through their unification in Peter’s
Liturgy produce inconceivable liturgical-theological content of the Eucharistic Prayer.

VLADIMIR DUGALIC
izvanredni profesor, Katolicki bogoslovni fakultet u Pakovu

Cirilometodska bastina - izazov za Europu 21. stoljeca
Suvremenost misli biskupa Strossmayera o europskom jedinstvu inspirirane Cirilometodskom bastinom.

Europska unija od samoga pocetka suocava se sa krizom svoga identiteta. Stoga, iako je danas
fokus stavljen na gospodarsku krizu, temeljni je problem Europe kako uspostaviti zajednistvo ra-
zli¢itih naroda, a da pri tome nema jednakih i onih jednakijih. U tom trazenju rjesenja osobito su
u nepovoljnom polozaju slavenski narodi jer su politicki i gospodarski slabiji. Stoga u ovom radu
zelimo prikazati suvremenost misli biskupa Strossmayera koji se s tim problemima suocavao ve¢
u 19. stoljecu. Pred pritiskom germanskih i romanskih naroda on vidi rjesenje u potrebi snazni-
jeg zajednistva slavenskih naroda upravo nadahnutog ¢irilometodskom bastinom. Ona mora, s
jedne strane, sprijeciti prevlast jednog slavenskog naroda nad drugim, a s druge, pruziti temelj
jacanju vjerskog, politickog i kulturnog identiteta koji ¢e biti dovoljno snazan u europskim raz-
mjerima. Drugim rije¢ima, primjer svete brace Cirila i Metoda moZe i danas biti putokaz kako
graditi jedinstvo u razlicitosti te Zivjeti zajednistvo u razlicitosti kulturnih i vjerskih identiteta.

VLADIMIR DUGALIC
Associate Professor, Catholic Faculty of Theology in Pakovo

The Cyrillo-Methodian heritage — a Challenge for the 21" Century Europe
The modernity of thought of Bishop Strossmayer about the European unity inspired by the Cyrillo-Methodian heritage.

The European Union has from its very beginning been faced with the crisis of its identity. There-
fore, although the present focus is on the economic crisis, the fundamental problem of Europe is
how to establish a unity of different nations, without having those that are equal and those that
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are more equal. In this search for solutions, Slavic nations are especially at a disadvantage be-
cause they are politically and economically weaker. Therefore, in this paper we want to show the
modernity of thought of Bishop Strossmayer who was facing these problems already in the 19"
century. Against the pressure of Germanic and Romanic nations he saw a solution in the need
for a stronger community of Slavic nations inspired by the Cyrillo-Methodian heritage. On the
one hand, it had to prevent the domination of one Slavic nation over the other, and on the other
hand, it had to provide the foundation for strengthening the religious, political and cultural
identity that would be strong enough even on the European scale. In other words, the example
of the holy brothers Cyril and Methodius can still serve as a guideline on how to build unity in
diversity and live fellowship in the diversity of cultural and religious identities.

ITIOPOVPUJE IIEPITh
moueHT, [IpaBocnaBHu dorocnoBcku dakynret, YHuBep3uret y beorpamy

Jesux Aiiociniona Ilasna u weios 3nauaj u yimuuaj Ha MUCUOHPCKY genaitiHOCill
cnosenckux upoceeimuinerva Kupuna VI Meinoguja

Inb paja jecTe fa yKayke Ha 3Ha4aj je3uKa arnocTona IlaBna y MUCMOHAPCKOj I€aTHOCTH CIIO-
BEHCKIX IpocseTnTe/ba Kupnna n Meronuja. Ha ocHOBY pesynraTta dudmmjckux mcrpaxmsa-
13, Ay TOp MOKYIIaBa /la yKa)ke Ha OIIIITE ITO3HATU (eHOMEH /I je3VK HUje caMo HajsHadaHuje
CpencTBO KOMYHUKaIyje Mehy /byayma, Hero u IpMMapHU YMHIIAL, YJOBEKOBOT IMYHOT U Jpy-
IITBEHOT UAEHTUTETA. Ta YMIbeHNIa Ce HAPOYNTO OHOCH Ha je3uk anocTona Ilasma, koju je ay-
TOP BHUIIE Of II0/IOBYIHE HOBO3aBETHNUX CBEITEHNX Kib/Ta. Y Teonoruju anocrosna I[lasma moxe
Ce YOuUTV KOHCEKBEHTO ofidalyBambe ujieje ,,CaKpaaHoOT je3uKa', KOju je I0CTOjao Y jy/iejcTBY
npe xpuimhaHcTBa 1 13 Kora je XpuInhaHCTBO IPOMSNIIIIO, ¥ ITOTpeda Jja ce Kpo3 fap jesnka
LpkBa nsrpabyje. Anmocron IIBB/Ie TO ondaluBame CaKpaaHOT je3MKa 3aCHMBA Ha KOHIICITY
HoBoT ofiHoca u3mel)y bora 1 yoBeka, Koji je yCIIOCTaB/beH YCMHOB/bemheM 1 Koju ce usrpabyje
yHyTap lIpkBe 1 3axTeBa IPOMEHY Y HEIIOCPETHOM, CTTOOOTHOM 1 CKpeHoM odpahamy doBe-
ka bory xao cBome Omy. Panoxpuirhancka IJpkBa je Beh y mpBuM BekoBuMa CBOT IIOCTOjarba
yKasaja Ha YMIbeHUIlY Ja je MUCKja M3HAJ UJieje HEKOT ,,CAKPaHOT je3yKa, a TO ce Hajdosbe
BV Y TOME I3, MaKO je MMajia pasjiora ia FPYKM je3uK CMaTpa 1 IPOIIaCK CBOjUIM CBELITEHUM
je3VIKOM M JIa ce IIpeMa HbeMy OTHOCH Kpajibe KOH3ePBAaTIBHO, OHA je ,)KPTBOBA/IA" je3MK 1 CBOj
KyITYPHI XOMOTE€HUTET 3apaj Mucuje. TakaB IpuMep je HajyowbMBUjU y MUCUOHAPCKOj fle-
MaTHOCTH croBeHcKe dpahe Kupuma m Metoauja kojuma cy peun cBetor arocrosna [Tasma dume
K/BYYHU MOTHUB. ,AKO ce TUM je3VKOM MoiM bory, Moj fiyx ce Mony, a yM je Moj de3 1iopa (...)
jep ako dnarocu/paM IyXoM, Kako he oHaj kKoju 3ay3mma MecTo 0OMYHOT BepHUKA pehu amun
Ha TBOje O/arofapeme, Kaji He 3Ha IITa TOBOPUIL? Jep T Kodpo drmaromapul, anm ce pyru He

usrpabyje” (1Kop 14, 14-17).

PORFIRIJE PERIC
Senior Lecturer, Belgrade University, Faculty of Orthodox Theology

The Language of St. Paul the Apostle and Its Relevance and Influence
on the Missionary Activity of Sts. Cyril and Methodius the Enlighteners of the Slavs
The goal of this paper is to point to the relevance of St. Paul the Apostle’s language in the mission-
ary work of Sts. Cyril and Methodius the Enlighteners of the Slavs. Based on the biblical research
results, the author endeavours to point to the generally known phenomenon that the language
is not only the most important means of communication, but also the primary factor of man’s
personal and social identity. The fact is particularly related to the language of Apostle Paul, who

17 RHH



Teomomrka cekunja

is the author of more than a half of the New Testament Liturgical Books. In Apostle Paul’s theol-
ogy it is possible to notice the consequent dismissal of the idea of the “sacral language” which
existed in Judaism before Christianity and from which Christianity issued, and the need to build
up the Church through the gift of language. Apostle Paul bases the rejection of sacral language
upon the concept of the new relationship between God and man, the relationship which is es-
tablished through the adoption and developed within the Church, and which demands a change
in a direct, free and candid approach of man to God as his Father. The early Christian Church,
as early as the first centuries of its existence, pointed out to the fact that the mission was above
the idea of a “sacral language”; this is best seen in the following example: although it had reasons
to consider and announce Greek its own liturgical language, and treat it in utterly conservative
way, the Early Church “sacrificed” its language and its cultural homogeneity for the sake of the
mission. The best example of this can be found in the missionary activity of Slavic brothers Cyril
and Methodius for whom Apostle Paul’s words were the prime motive. “For if I pray in a tongue,
my spirit prays but my mind is unfruitful. ® What am I to do? I will pray with my spirit, but I
will pray with my mind also; I will sing praise with my spirit, but I will sing with my mind also.
¢ Otherwise, if you give thanks with your spirit, how can anyone in the position of an outsider
say “Amen” to your thanksgiving when he does not know what you are saying?  For you may be
giving thanks well enough, but the other person is not being built up.” (1 Corinthians 14, 14-17)

IVAN PLATOVNJAK
docent, Teoloska fakulteta, Univerza v Ljubljani

Cirilove pradedne casti: izhodisce za edinost v razlicnosti krscanskih duhovnosti

Danasnji ¢as je zaznamovan s poplavo razlicnih duhovnosti, tako kr$¢anskih kot tudi drugih.
Zal prihaja pogosto do napetosti oz. nesoglasij med zelo razli¢nimi duhovnostmi, toda ne samo
med kr$¢anskimi in drugimi duhovnostmi, temve¢ tudi med samimi kr§¢anskimi duhovnostmi.
Postavlja se vprasanje, kje najti izhodisce, ki povezuje razlicne krs¢anske duhovnosti ter omo-
goca rodoviten dialog med njimi. Avtor postavlja tezo, da je to izhodice v Cirilovih pradednih
casteh. V pri¢ujo¢em predavanju bo poskusal najprej opredeliti, kaj je razumel Ciril pod termi-
nom pradedne casti. Nato bo pokazal, zakaj prav pradedne ¢asti omogocajo in tudi spodbujajo
edinost v razli¢nosti kr$¢anskih duhovnosti.

IVAN PLATOVNJAK

Senior Lecturer, Theological Faculty, University of Ljubljana

Cyril’s Ancestral Honors: A Starting Point for the Unity Within

a Diversity of Christian Spiritualities
The present times are marked by a flood of various spiritualities, both Christian and non-Chris-
tian. Unfortunately, there are frequent tensions or disagreements between these very different
spiritualities. This may be observed not only between Christian and other spiritualities, but also
among the Christian spiritualities themselves. Therefore, a following question arises: Where
to find a basis that will connect different Christian spiritualities and establish a fruitful dia-
log among all of them. The author suggests in his hypothesis that this basis may be found in
Cyril’s ancestral honors. In his lecture, the author will first attempt to define his understanding
of Cyril’s ancestral honors. This will be followed by an explanation why the author considers the
ancestral honors an appropriate basis for achieving and promoting unity within a diversity of
Christian spiritualities.
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BOGDAN DOLENC
docent, Teoloska fakulteta, Univerza v Ljubljani

Navzocnost in vloga sv. Cirila in Metoda v slovenski teoloski znanosti
in verski zavesti - vceraj, danes, jutril

Zanimanje za sv. Cirila in Metoda je v slovenskem znanstvenem svetu, posebej teoloskem, zivo
od sredine 19. stoletja. Po ustanovitvi slovenske univerze (1919) se je tej tematiki posvetil zlasti
teolog, slavist in zgodovinar prof. dr. Franc Grivec (1878-1963), ki je razvijal cirilmetodijsko idejo
o krdcanski vesoljnosti ter bratstvu vzhodnih in zahodnih kristjanov, bil pobudnik in vodilni
sodelavec unionisti¢nih kongresov v Velehradu na Moravskem (1907-36). Raziskoval je staro-
cerkvenoslovansko slovstvo, delo Cirila in Metoda ter njuno povezanost s Slovenci. Povezoval je
filologko metodo in obravnavanje teoloske misli Cirila in Metoda na njunih Zitij. Napisal je knji-
go o slovenskem knezu Koclju (1938) in znanstveno biografijo Slovanska blagovestnika sv. Ciril
in Metod (1927, 1963%), ki je v nemskem prevodu postala klasi¢no delo o svetih bratih. - Prof. dr.
Janez Vodopivec (1917-1993) je bil profesor ekleziologije na Papeski univerzi Urbaniani v Rimu
in svetovalec pri tajni$tvu za edinost kristjanov in teoloski izvedenec na 2. vatikanskem koncilu.
V letu, ko je izsla okroznica Janeza Pavla II. Slavorum Apostoli (1985), je izsla tudi Vodopivceva
knjiga I santi fratelli Cirillo e Metodio, ki je svetnika vnovic¢ predstavila svetovni javnosti. — Tretji
pomemben preucevalec te tematike je bil prof. dr. Franc Perko (1929-2008), profesor nauka o
Cerkvi in ekumenske teologije in beograjski nadskof. Pod mentorstvom prof. dr. Franca Grivca je
napisal disertacijo Filozofija in teologija sv. Cirila in Metoda (1963) in Se ok. 15 razprav o delovanju
in pomenu svetih bratov. — Poleg teologov so se s to tematiko ukvarjali slovenski zgodovinarji
in slavisti. Lik sv. bratov od srede 19. stol. navdihuje ekumenska prizadevanja v Sloveniji. Zadnja
desetletja sta po zaslugi okroznice Slavorum apostoli postala ziv zgled inkulturacije evangelija.

BOGDAN DOLENC
Senior Lecturer, Theological Faculty, University of Ljubljana

The presence and role of St. Cyril and Methodius in the
Slovenian Theological Research and Religious Conscience - Yesterday, Today, Tomorrow

The figure and mission of St. Ciril and Methodius have been of special interest with numerous
Slovenian scholars, esp. theologians, since the middle of the 19th century. After the founda-
tion of the Slovenian University (1919), prof. dr. Franc Grivec (1878-1963), theologian, Slavonic
scholar and historian, dedicated most of his research to the two holy brothers. He developed the
Cyril-Methodian idea of Christian universality and of brotherhood between Eastern and West-
ern Christians. He was initiator and main collaborator of the prominent »Velehrad Congresses«
in Moravia (1907-36). His research work deals with Old Church Slavonic literature, life work of
the two brothers and saints and their links with Slovenians. He did philological and theological
research relating to them, esp. on the basis of their biographies (Zitja). He wrote a volume on
the Slovenian duke Kocelj (1938) and a fundamental scientific biography St. Cyril and Methodius,
apostles of the Slavs (1927, 1963°), which - after being translated in German - became a classical
work on this theme. — Prof. dr. Janez Vodopivec (1917-1993) worked as professor of ecclesiology
in Rome, as counsellor at the Pontifical Council for Unity of Christians and expert at the 2nd
Vatican Council. His book I santi fratelli Cirillo e Metodio and the Pope’s Encyclical Slavorum
Apostoli, dedicated to St. Cyril and Methodius, were published in the same year (1985) and made
them known to the world’s readership. - Finally, the third important theologian, who became
expert in this field, was prof. dr. Franc Perko (1929-2008), professor of ecclesiology and ecu-
menical theology and Archbishop of Belgrade (1987-2001). Under the guidance of prof. Grivec
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he wrote his dissertation Philosophy and theology of St. Cyril and Methodius (1963) and further 15
papers on their work and relevance. — Besides theologians other Slovenian scholars, historians
and Slavonic researchers, dedicated their studies to this theme. The figure of the two brothers-
saints has inspired ecumenical initiatives in Slovenia since the middle of the 19th century. Since
the publication of the above mentioned Encyclical, they are righteously pointed out as great
examples of inculturation of the Gospel.

ITETAP JEBPEMOBI'h
noueHT, Punosodcku pakynrer, Yausepsurer y beorpany

Basunoncka iiomeilitoa jesuxa u cagpemena epmuHesiiu4Ka CUiiyauuja

JIVjaXpOHMjCKY M3BECHOCT YHUBEP3aTHOCTI OHOT Y TEKCTY MCTOPMYHOT CaMO VICKYCTBO M-
I/berba (Y MHOTO 4eMy IIOCPHYJIe) JaHAIIbIIIe 030M/PHO HOBOAY Y IUTalbe. 3a CBaKy (I1a U OHY
xpuirhaHCKy) KyITypy KOHCTUTYTUBHY VIMIIepaTuB (MCTOPMjCKY OTOBOPHOT) Oofdupa u mpe-
BoDera KaHOHCKMX ¥ APYTYUX OUTHMX (Y OBOM CITy4ajy, IPBEHCTBEHO CBETOOTAYKMX) TEKCTOBA
HY)KHO MMIUIMIVIPA HeM30eXXHOCT CyodaBama Te JMCTe KYIType ca (3a CBaky je3uK U TOBOP
K/bYYHVM) NIMATAVMA aPTUKY/IMCAHOCTY OHOT Y je3MKY U TOBOPY cMUCaoHOT. [lapTukynapHor
u yHUBep3anHor. JJokrpuHapHor. Vgeonomxor. VMckyctso ComyHcke dpahe, Ha cedu cBojcTBeH
Ha4JH, YIPAaBO O TOME CBELOYML.

PETAR JEVREMOVIC
Senior Lecturer, Faculty of Philosophy, University of Belgrade

Babylonian Confusion of Languages and the Current Hermeneutical Situation

Diachronicaly universal certainty of in the text historical has been seriously challenged by the
experience of thinking of our (in many ways fallen) actuality. For each culture (and off course
Christian one) there is a imperative of making constitutive (historically responsible) choices for
translating canonical and other important (in this case, primarily patristic) texts. It necessarily
implies the inevitability of dealing with the issues (for each language and speech critical) that
makes articulation in language and speech meaningful. These are the questions of particular
and the universal. Doctrinal. Ideological. The experience of the brothers from Salonica could be
seen as a testimony for such experience.

KOVAC EDVARD
izredni profesor, Teoloska fakulteta, Univerza v Ljubljani

Antropoloska izhodisca oznanjevalnega jezika

Rojevanje besede nastopa vzporedno s prebujanjem clovekove psihi¢nosti. Zato spadajo prve
otrokove besede, ki jih izgovarja ob materi, k najgloblji intimnosti. Ce Zeli oznanjevalna govo-
rica zajeti najgloblje plasti clovekove osebnosti in njegove psihe, potem se mora nujno posluziti
materinega jezik. Le najavtetnejsi jezik omogoca osebi vstop v globine duse in v tisto intimnost,
kjer se lahko izgovarja beseda Bog. Vendar pa materin jezik ne pomeni tudi vztrajanje v in-
fantilnosti in neodraslosti. Avtenti¢na beseda zahteva tudi mozato ter eti¢cno odgovorno bese-
do. Zrelost in odraslost ne nasprotujeta priznanju globin in Zelje po preseganju sebe in seganju
v neizrekljivo. Lahko bi rekli, da je molitev, kamor vodi oznanjevalna govorica, ponovno roje-
vanje besede, tokrat z umetnikovo ustvarjalno mocjo, ki jo je sposoben tudi otrok in z eti¢no
odgovornostjo, ki zahteva zrelega ¢loveka.
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KOVAC EDVARD
Associate Professor, Theological Faculty, University of Ljubljana

Anthropological Bases of the Language of Preaching

The word appears parallelly to the awakening of the human psyche. Therefore, the first words a

child utters in the presence of his mother constitute his deepest intimacy. If the language of preach-
ing wants to involve the deepest layers of human personality and psyche, it must necessarily use the

mother tongue. Only this most authentic language makes it possible to enter man’s very soul and

the intimacy where the word God is spoken. The mother tongue, however, does not mean that one

persists in infantility and immaturity. The authentic word also requires a manly and ethically re-
sponsible word. Maturity and adulthood are not opposed to acknowledging one’s own depths and

desires to go beyond oneself and to reach into the unutterable. It could be said that prayer as the

aim of the language of preaching is a rebirth of the word, this time through the creative power of an

artist, of which also a child is capable, and through ethical responsibility requiring a mature man.

BITAOVIMIP BYKAIIMHOBIh
BaHpenHU nnpodecop, [IpaBocnaBum dorocnoscku pakynret, YHusepsurer y beorpanmy

Ka nosom uzgawy Monuinieocnosa: Hcinopujain u iieonowxa ipodnemaimiuxa
CPUCKUX WiaMUaHUux MOTUULB0CNI0684 Y C8ELULy
Kupunomeiiogujeécke tipesoguna4xe u MUcCUOHApcKe mpaguuije

AyTOp y IpBOM fIeTly OBOT pajiy, aHaIM3Mpajyhn cBe JOocafallibe CPICKe IITaMIIaHe MOMTBO-
cnoBe — TpedHuke of Letumckor MommtBocnoBa (1495/6) na cBe go Benmnkor MonuTBoCcioBa y
npesopay oua Jycruna [Tonosuha u pemakumju Encukona Artanacuja JeBruha (2011), mokasyje
KOHKpeTHe dorocmyxdeHe MOBOJie 1 OTKPUBA QOTOCIOBCKE pasjiore Koju Cy JIOBEIN JIO TI0jaBe
ompeheHNX KOMIIO3MIIMOHNX CTPYKTYpa Cafip>kKaja OBUX KbUTa. YjemHo, Ha ofgpeheHmM mcrak-
HYTUM IIpMMepUMa, IIpaTy IIPOMEHE Koje CY Ce Y IbMIMa I10jaB/biBaJIe ! BPENHYje HbUXOBE pe3y-
TaTe. Y JPYyroM fiey pajia, ayTop y CBETIy KUPUTIOMETOMjE€BCKe IIPEBOAM/IAYKE M MUCHOHAPCKE
TpagyIyje KpUTUYKY IPOMUIIIbA IPOodIeMe KOjy MOTY /ia 113a30By OBAaKaB pacliopes U CajipKaj
MOJIMTBOCTIOB/bA KOje MOIMTBOC/IOB IaHAC CAfIPXKV Kao U IIpodieMe Koju mpousuiase u3 (He)Ko-
MYHMKATVBHOCTY HEKMX Off je3uKa Teornoruje Kojuma ce odpaha BepHom Hapony Ilpkse boxxuje.

VLADIMIR VUKASINOVIC
Associate Professor, Faculty of Orthodox Theology, Belgrade University

Toward the New Edition of the Euchologion (Prayer Book):
the History and Theological Problems of Printed Serbian Euchologia
in the Light of the Cyrillo-Methodian Translational and Missionary Tradition

In the first part of his paper the author, analyzing all previous printed Serbian editions of Eu-
chologia (Prayer Books) — The Small Euchologion (the Book of Needs) from The Euchologion
of Cetinje (1495/6) to The Great Euchologion, translated by father Justin Popovi¢, and the re-
daction of Bishop Atanasije Jevti¢ (2011), shows actual liturgical motives and reveals theological
reasons which led to the emergence of specific compositional structures of the contents of these
books. At the same time, in particular, prominent examples, he follows the changes which oc-
curred in them and values their results. In the second part of his paper the author, in the light
of Cyrillo-Methodian translational and missionary tradition, critically considers the problems
which may be caused by such layout and contents of prayers the Euchologion consists of today,
as well as the problems which emerge from (in)communicability of some of the languages of
theology in which it addresses the faithful of the Church of God.
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BIIATDAH TATAJTIOBU'h
acucreHT, [IpaBocnaBHu dorocnosckn ¢pakynrer Yausepsurera y beorpamy

Eizeieiticku nux bnaxcenoi Teopunaxina Oxpugckoi

Yumwennia ga opfanimba CpeiiiHa joll He pacIioake IOTIYHOM JIMCTOM CTIOBEHCKMX PYKOIINCa I
KPUTHMYKMM M3aamuma aend braxenor Teopnmakra Oxprzackor (1050/1069-1120/1126) mopcTIYe
HAac fIa y OKBUPY OBOT BUILECTPYKOT jyOneja OTKpUBaMO 1 JUICKYTYjeMO eT3eTeTCKY MK HajIpe-
Bobenujer dudmjckor Tymaya Mely CrroBeHMMa, YaK MaKO HEroB JOIPUHOC PaBHOAIIOCTOTHOM
3aMaxy KMPUIOMETOAMjEeBCKE Tpaaulyije KOHAYHO OCTaje HEOTKPUBEH Y IIOTIYHOCTH, YIJTABHOM
U3 IIPBOIIOMEHYTOT pasjiora. ¥3 yodudajeno nopcehame HaydHe 3ajefHMIIE O ONICKYPHUM OMO-
rpadCKUM TIOfAIVIMa 1 leTeKTOBambe Beh IpejicTaB/baHNX HAI[PTa HEeroBOT er3eTeTCKOT MEeTOfa,
Hallla TaXma he mpeBacxoiHO O1TV KOHIIEHTPYUCaHA Ha @pMUHEBTIYKE 3a30B€e Ca KOjJIMa je OBaj
Orarn Lipkse duo cyouen mehy ckopo npocser/beHnM ClIOBEeHMMa, 3aTO IITO HuUje Hemoryhe fia
damr meby meropum cpenmbeBeKOBHIM €r3eTeTCKIM IPYHININMA dy/ie Mpero3HaTa pelleBaHTHa
HapajurMa JaHallllber BacKpcaBaibha CIoBeHCKe /bydasy mpeMa Csetom [lncmy.

VLADAN TATALOVIC
Assistant Lecturer, Faculty of Orthodox Theology, Belgrade University

An Exegetical Image of Blessed Theophylact of Ochrid

The fact that a complete list of Slavic manuscripts and critical editions of Blessed Theophylact
of Ochrid’s (1050/1069-1120/1126) works still does not lie at disposal of our local milieu, encour-
ages the same theological context to discover and discuss within the framework of this multiple
jubilee an exegetical image of the most translated biblical commentator among Slavs, although
his contribution to equal-to-the-apostolic wave of Cyrillo-Methodian tradition finally remains
unrevealed in its entirety, mostly due to aforementioned reasons. Having reminded the scholarly
community about obscure biographic data and detected already presented schemes of Theophy-
lact’s exegetical method, we will largely focus our attention on hermeneutical challenges this
Father of the Church had been faced with among newly enlightened Slavs, since it is not impos-
sible that a relevant paradigm of today’s resurrection of Slavic love towards Holy Scripture is to
be identified amidst his medieval exegetical principles.

PAJJE KUCU'h
moueHT, [IpaBocmaBau dorocmoscku dpaxynret, Yausepsurer y beorpamy

N3sa3oeu unxynimypavyuje xpuwhancinea y geny Juinpuxa bouxoegepa

Tema oBor usnmarama jecre bouxoedepoBo pasyMeBarme XpuiThaHCKe Bepe y CaBpeMEHOM CBETY.
[Intame koje okynupa bouxoedepa rmacn: ,,1lIta npencraspa xpuurhaHCTBO, OTHOCHO KO je Xpu-
croc 3a Hac flaHac?*. IberoBy cymruny unan ogHoc n3meby XpucTa u ,,lyHONIETHOT CBeTa", OHO-
CHO TIpod7eM IpyUXBaTamba XPIUCTa Off CTpaHe CBeTa KOji je y CBOM MCTOPMjCKOM Pa3Bojy JOCTH-
rao ,IIyHOJIETCTBO M1 KaO TaKaB TeXM caMOCTanHocTH. PasMarpajyhu npodnem nnkynrypanuje
xpunrhaHcke Bepe Y CaBpeMeHMM IUTypalIuCTUYKNM JAPYIITBIMMA boHxoedep He BUAM pelleme
y penaruBusanyju xpuirhancke Bepe (IITO je 810 c1y4aj y mmdeparTHOM MPOTECTAaHTU3MY) WM
y HOpUIIAbY APYTadMjoCTH CaBPeMeHOT foda. YMECTO Tora OH Kao pellere Mpejlake KOHIENT
»HEPENTUTVO3HOT XpyIThaHCTBA®, Py 4eMy KPUTHKY IIojMa penuruje dasupa Ha baproBom pasym-
KOBamy Bepe 1 pennruje. bouxoedep cMaTpa ma penuruja, 4nja cy OCHOBHa odeexja KIacyHa
MeTabU3UIHOCT (HEUCTOPUYIHOCT), VIHOVIBUJIYa/THOCT Y IIAPLIYja/IHOCT ITIOMIMarba CTBAPHOCTH, He
MOJKe TIpefICTaB/baTyl MECTO cycpeTa XpucTa 1 caBpeMeHOT YoBeKa. ,HepemurnosHo xpumrhan-
CTBO, MOCTMeTAPU3UYIKO U HNOCTVHAVBUAYATHO, Tpeda Ia MOHYAM HOBM €PMUHEBTUYKN K/bYd
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3a pasyMeBambe OMOMMjCKIX 1 TEOOMIKIX TePMIHA, KaKo OU ce YOBEKY CaBpeMeHOT /100a M3HOBa
TyMadnIo XpuurhaHcTBO. Y cBOjuM IMoc/ienmuM mucMuMa n3 lectanmosor 3arBopa borxoedep
JICTUYE JIa OBO ,,HepeUIMO3HO XpUIThaHCTBO  Tpeda /la yCIIOCTaBM KOHCTPYKTMBAH OJHOC Ca
CBETOM, Tj. /1a He OeXM Off era HeTO Jja OTOBOPHO U COMV/APHO feJIyje y CABPEMEHOM CBETY.

RADE KISIC
Senior Lecturer, Belgrade University, Faculty of Orthodox Theology

The Challenges of the Inculturation of the Christianity
in the Dietrich Bonhoeffers Opus

The subject of this exposure is Bonhoeffers understanding of the Christian faith in the contem-
porary world. The main question that Bonhoefter poses is: “What does the Christianity present
and who is Christ for us today?” The core of Bonhoefter’s work is the relationship between Jesus
Christ and “the world come of age”; how the world that achieved adulthood and strive toward
autonomy will accept Jesus Christ. Considering the problem of the inculturation of the Chris-
tian faith in the contemporary pluralistic societies Bonhoeffer does not see the solution in the
relativization of the Christian faith (as it was the case in the liberal Protestantism) or in the dis-
claiming of the contemporary world’s otherness. Instead of that, he suggests the concept of the
“religionless Christianity”, while the criticism of the notion ‘religion’ is based on Barths’ differen-
tiation between the faith and the religion. Bonhoeffer claims that the religion with its basic char-
acteristics of a classic metaphysics (non-historicity), individuality and the partial understanding
of the reality, cannot present the meeting place of Christ and a contemporary man. “Religion-
less Christianity”, post-metaphysical and post-individual, should propose a new hermeneutical
key for the understanding of the Biblical and theological notions so that the Christianity could
be re-interpreted for the modern man. In his last letters from the Gestapo's prison, Bonhoeffer
emphasizes that the “religionless Christianity” should establish a constructive relationship with
the world i.e. not to run from it but to act responsible and conjointly in the contemporary world.

MATEJA IIEBEIl PO3SMAH
moueHT Teomomku ¢akynret, YHuBepsuret y Jbydmann

Hyx Ceeinie Spahe Kupuna u Meiioguja kao ée3a jeguncitiéa y 21. 6exy

ITpomo je 1150 ropgmua otkap cy Ceera dpaha Kupnno n Meroauje moum mehy Crnosene n
HOZICTAK/IM KYITYPOJIOIIKO-BEPCKY IIPENopof Y oBUM KpajeBuma. IIpucnehem ,,Cunosa Vcro-
Ka“ 3amounme HOBO paszodibe menosama llpkse, koje EBponn maje cnennpuyaHo odenexuje.
ITponoenajyhu nmpaBocnaBry Bepy u JeBanbe/be Ha CTTOBEHCKOM je3MKY ¥ IUCMY (IJIarO/BUIIN),
oHn cy yspurau CoBeHe Ha HMBO 0OPa3oBaHOT e€BPOICKOT Hapofa. Y MCTO BpeMe IOKa3ain
cy u HeyrpanHoct CnoBeHa y ogHocuMa nsMebhy ncroka u 3anaga. Ibuxos paj ce 3acHnBao Ha
ydemy O TAKO3BaHOj ,[IPA0TAYKOj YaCTH “ KOje OTKpUBa HajBehe 0CTOjaHCTBO CBAKOT /bYICKOT
duha u cBakor ApymrTBa. Y MpaoTaykoj YacTy OTKPUBA Ce MOPEK/IO YMCTOT, HeyKa/baHoT JbY/-
CKOT 7MKa (MM TaKO3BaHO JJOCTOjaHCTBO, y3BMUIIEHOCT). VIicyc Xpucroc je 3ajefHUYKU IW/b,
KOjI Cy CBM HapOAy I03BaHM fa focTUrHy u Xpuctoc je Taj xoju faje y3puieHOCT (JocTojaH-
CTBO) CBAaKOM IIOjeVHITY 11 cBakoM Hapopy. CBera Opaha ce cmarpajy samTuTHuIIMA eKyMeH-
CKUX CTpeM/bera CeCTpMHCKUX LlpkaBa mcToka 1 3amaja; OHM Cy IYXOBHM MOCT u3Mely ncroka
1 3amaja. Y oBoM pafy npukasahy mosaauny mena ceete dpahe 1 mra je To ITO aHTPOIOIOTHjA
OTKpUBa y Be3U ca II0jMOM ,,IIpaoTauke yacTi . [Tokymahy fa nokaxem fa cy y ayxy oBe useje
cera Opaha u maHac usyseTaH npuMep jefuHCTBA U Aujanora Mehy LlpkBama.
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MATEJA PEVEC ROZMAN
Senior Lecturer, Theological Faculty, University of Ljubljana

The spirit of holy Brothers Cyril and Methodius
as a Link (vez) of Unity in the 21° Century

1150 years have passed away since holy brothers Cyril and Methodius came to the Slavs and gave
rise to cultural and religious revival in this area. With the arrival of “Sons of the East” the new era of
church activity began which has significantly denoted Europe. With preaching the Christian faith
and Gospel in Slavic language and writing (glagolica), they raised Slavs up to educated Christian
nation. At the same time they have shown the neutrality of the Slavs in relation to East and West.
Their work based on the doctrine of so-called “ancestral honours” (pradedne casti), which reveal
the highest dignity of every human being and every society. In ancestral honours an origin of pure,
untouched human image is revealed (or so —called magnanimity, nobleness); Jesus Christ is a com-
mon goal to whom all nations are called and Christ is the one who gives new nobility (magnanim-
ity) to each individual and every nation. Holly brothers are considered as protectors of ecumenical
endeavour of sister Churches East and West, they are a spiritual bridge between East and West. In
this paper I shall introduce the spiritual background of the activity of holly brothers and what an-
thropology is revealing behind the idea of “pradedne casti”. I shall try to show that in the spirit of
this idea, holy brothers are an exceptional example of unity and inter-religious dialog also for today.

CPBO/bYB YBUITAPUIIOBU'R
acucreHT, [IpaBocnaBHu dorocnosckn pakynrer Yausepsurera y beorpamy

Lex orandi Viciioune u 3aniagne Llpkee y goda ceeinie pahe
Kupuna u Meinioguja - ucimiopujcxu, imeneinypiuuxku u §0iocnoécku acieximu

[IpeMeT Hac/IOB/bEHOTA Pajia IMOApasyMeBa IPEUCINTIBAKBE U YIOPEJHO carieflaBame UCTO-
PUjCKUX, TeNETYPIUYKUX U TUTYPIUjCKO-OOTOCTOBCKUX 0codeHOoCTy Xpuurhanckora 0orocy-
ema Ha VIcToky u 3amany, y enoxu ocTBapema mucuje ceere dOpahe Kupnma n Meronmja mehy
CnoBennma. [Taxx/pMBO ¥ CBEOJYXBATHO IIpOyYaBame pelleBaHTHNUX M3BOpa oMoryhyje mormy-
HUje ¥ ay TEHTUYHNje IouMambe OOroCIyXKOeHMX 1 OOrOC/IOBCKMX OKOTHOCTY XKMBOTa Xpuiiha-
Ha y JJOTMYHOME MCTOPUjCKOMEe KOHTEKCTY. Y CKIafy ca TuM, mucuja cBete dpahe Kupnuna u
Metonuja Mehy cnoBeHckrM Hapoayma Tpeda dUTH ocMaTpaHa, Ipe CBera, Kao TUTYPIIjcKu
u3pas sui generis, kojuMm duBa nsrpahusBaHo 1 NOTBpHMBaHO dOrOCITYXOEHO jeAMHCTBO Y pa-
smmantocTy Vicroune u 3anagne LIpkse y 9. BeKy.

CPBOIIOb YBUITIAPUITIOBIY
Accucrenrt, IIpaBocnaBHbIiT 60rocnoBckuil pakynbTeT benrpagckoro yHuBepcurteTa

Lex orandi Bocmounoii u 3anaonoii Llepkeeii 6 anoxy césmvix 6pamves
Kupunna u Megooust - ucmopuueckuii, menemypzuneckuti u 6020c106cKuti acnexmol

I[Ipemmet gaHHON PabOTHI HOAPa3yMeBaeT IePeCMOTP U CPaBHUTEIbHBII 0030p MCTOPUYECKUX, Te-
JIETYPrUdecKuX U JINTYPrUIeCcKO-60rOCTTOBCKIX 0COOEHHOCTEl XPUCTUAHCKOTO OOTOCTY)KeHNs Ha
Bocroke 1 3amaje B 310Xy OCYIIECTBIEHNS MUCCUM CBATBIX OparbeB Kuputa 1 Medonus cpenn
craBsiH. BHMMaTenbHOe 1 BceoObeMTIolIee MCCTIeNOBaHNe Pe/IEBAHTHBIX MICTOYHIKOB JIaeT BO3MOXK-
HOCTb IIPUITH K O0Iee ITOMHOMY U 60/iee TIPaBMIbHOMY IIOHVMAaHMIIO O0roCTy>keOHOiT 11 60roc/IoB-
CKOJI CUTYal[VM B >KM3HU XPUCTVAH B TAHHOM MCTOPMYECKOM KOHTEKCTe. B cooTBeTCTBMU C 9TMM,
Myccrst CBATBIX 6patbeB Kupnmna u Medomust cpeny cnaBsiH ZO/DKHA pacCMaTpPUBAThCs B IIEPBYIO
odepenb Kak JIMTYprudeckoe BbIpaKeHue sui generis, ¢ MOMOIIBI0 KOTOPOro GopMUpyeTcs U TIOfi-
TBep>KIAeTCs 60rocmy xeOHOe eNMHCTBO B pas/muny Boctounoit 1 3amazHoit Llepkseii B 9 Beke.
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TOPOJAHA JOBAHOBI'h
penoBHM npodecop, IHCTUTYT 3a cpricku jesuk, beorpap

Cnoseca 6 kpamue u Ckazanuje uzjaémweno o nucmerex (Iloseciti o cnosuma)
Koncrantuna ®unocoda (Koucrantuna Kocreneukor)

Y cBOM I03HaTUM OpTOrpadcKO-TpaMaTuiKkoM TpakTary Ckasanuje o ducmerex (Ilosecti o cno-
euma) Korcrautun ®unocod naje, namely ocrasnor, BUCOKY OIleHY CBera oHOra IITO Cy CJIO-
BEHCKM IpBOy4YMTe/bM hupuno n MeTofuje ypaauan Ha Mojby CIOBeHCKe nucMeHocT. Kon-
CTQHTVH ¥ICTHYe fia cy dpaha dwmn ,,fUBHU MyXeBH, ,,JyOOKOYMHM U [ Cy YCIIe/N Jja, y3VMa-
jyhu pedn u3 pasmmunTX CTIOBEHCKMX je3VKa, Ca3/iajy Y3BUIIEHM KibVDKeBHY CTI U n3pas. OH
youaBa pas3nuky usMmeby npsux mpesopa dorocmyxkdeHux Kmwura koju ¢y dunm geno bpahe un
IBJIXOBJX HEITIOCPEIHNUX YUeHMKa (T3B. ,,CTAPOCTOBEHCKY KAaHOH ) ¥ KaCHMjUX IIpemica Koju y
BEJIKOj MepY OfICTYIIAjy Off ,KaHOHA", HAPaBHO, Y HeraTMBHOM cMuciy. 3a KoHcTanTIHa cy 11p-
BoOuTHY, hmpuromeronnjeBcky nmpenucu Kao ,,kpuH Mehy Tpwem”. OBaj KoHcTaHTNHOB Tpak-
TaT KOjy IMa 40 I7IaBa Iocefyje 1 cBOjy ckpaheHy Bep3njy mosHary mog HacnoBoM Croseca 6
kpattiye. [IBa mpenca oBe ckpaheHe Bep3uje npBM je u3gao pycku Hayyuuk B.J. [puroposuu.
[Tocrne wera je cprcku apxumangput H. [lyunh usnao jom jegan npenuc (Xunangapckn n3 XV-
XVIB.). OBuM crimcoM Hajuiie ce daByo Barpocnas Jaruh. OH je mpoHaIao joI jegaH mpemic
(bykoBwukn) mpoy4asajyhn ra ca jour mect npenyca Croseca 6 kpatiye. Llvb oBora pajia jecte
7la yIopeJy oBe [iBe Bep3uje 3HaMeHUTOI KOHCTaHTMHOBOT CIMCa TONMKO 3HAYajHOT 32 Hallly
CpeIOBEKOBHY IMMCMEHOCT M KEbJDKEBHOCT U JIa CTaKHe Heke mbixoBe MehycodHe cmmuHOCTH
U pas/MKe y CMUCITY ITPaMaTUYKUX U JIEKCUYKIM MHOBAIM]a.

GORDANA JOVANOVIC
Full Professor, Institute for the Serbian Language, Belgrade

Slovesa v kratce (The Letters in Brief) and Skazanije izjavljeno o pismeneh
(A History on the Letters) by Constantine the Philosopher (Constantine of Kostenets)

In his famous orthographic and grammatical treatise Skazanije o pismeneh (A History on the Let-
ters), Constantine the Philosopher (Constantine of Kostenets) showed great admiration for the
accomplishments of the first teachers among the Slavs, Cyril and Methodius, in Slavic literacy.
Constantine pointed out that the two brothers had been “wonderful men”, “sagacious”, and that
they had managed to devise a sublime literary style and expression by adopting words from vari-
ous Slavic languages. He highlighted the difference between the earliest translations of liturgical
books done by the Thessalonian brothers and their disciples (the so-called “Old Slavic Canon”
and later copies, which significantly depart from the Canon in a negative sense. According to
Constantine, the original versions done by Cyril and Methodius could be compared to “a lily
among thorns”. There is also an abbreviated version of Constantine’s forty-chapter-long treatise;
it is known as Slovesa v kratce (The Letters in Brief). Two manuscript copies of this abbreviated
version were first published by the Russian scholar V. I. Grigorovich. The Serbian Archimandrite
Ni¢ifor Duci¢ subsequently published another manuscript copy of this book (the one written at
Hilandar in the 15"-16" centuries). This treatise was the most thoroughly studied by Vatroslav
Jagi¢, who discovered another handwritten copy (at Bukovica) and analyzed it together with
another six copies of Slovesa v kratce. The aim of this paper is to draw attention to important or-
thographic, grammatical and linguistic issues, as well as to make an overview of the perception
of these two versions of Constantine the Philosopher’s treatise among Slavic studies scholars.
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AJIEKCAHIOAP KPABEIIKI
TOKTOPCKY KaHAUAAT PVIOMTOUIKNX HayKa, VIHCTUTYT 3a pycKn je3ux ,,B. B. Bunorpagos*
npu Pyckoj akagemuju Hayka, MockBa

Peunux jesuxa doiocnyncdenux kwuia Pycke LIpkae:
u3 uckycinea nexcuxoipagducara

Y oBoM pedepaty duhe peun o M3pagyu BEMMKOr peuHNKA CaBPeMEHOT IIPKBEHOCTOBEHCKOT je-
3MKa Ha KOM Ce TPEeHYTHO pajau y VIHCTUTYTy pycKor jesuka npu Pyckoj akagemuju Hayka. OBaj
PEYHIK Ce 110 TUIIONOTYj! Hajlasy M3Mehy MCTOPUjCKOT M CMHXPOHU]CKOT PeYHIKa, C 003UPOM
Ha YMIbEHNITY [ja OINCYje JIEKCUKY TeKCTOBa KOju, C jeflHe CTpaHe, IPUIA/IAjy caBpeMeHoj do-
TOCTY>K0€HOj TpaKcH, HOK ca Apyre MpUIAAjy TPAAUILUjy KOja IOTIYe Off CBeTUX hmpua u
Metonmja. Paj; Ha pedHMKy HofpasyMeBa pa3MaTparmbe Hi3a TEOPUjCKMX ITPoOIeMa ONMCHBaIba
IIpKBEHOCTIOBeHCKe eKcuke. Hajmpe he dutn pacBeT/ber mpodieM ofpehnBama 3HaUema TeKce-
Me. C jeflHe cTpaHe IIPKBEHOC/IOBEHCKA JIEKCEMa MOXKe Jja ce IT0CMaTpa Kao KaJIK IpYKe JIEKCeMe,
¥ TaJla ce CJIOBEHCKOj JIeKceMM paKTIYKI IIPUIINICYje 3Hauere ofaroBapajyhe rpuke iekceme, TOK
Ce C ipyTe CTpaHe 3Ha4elhe JIEKCEeMe ONNCYje MICK/bYYMBO Ha OCHOBY KOHTEKCTA. Y HM3Y C/Iyda-
jeBa OBa JIBa IIPUCTYIIA IPOTUBPeYeE jejaH APYIoM, I1a je UCTpaK/Bay NPUMOpPaH Jja Cé OC/IOHU
MCK/BYYMBO Ha COIICTBEHY je3andky MHTynnujy. [locedan mpodnem mpencTaBba ONMCUBabHE KO-
nokanyje (pPeYHNUK ce cacTaB/ba Ha OCHOBY AUTMTA/IN30BAHOT KOPITYCa, T1a Cy ayTOPHU ca TeXHWY-
Ke CTpaHe Y MOryhHOCTY Jja aHa/IM3Mpajy BaJIeHTHOCT JIEKCUKe) U yCTa/beHe MeTadoplKe.

ATIEKCAHJIP KPABEIIKUI
KaHANAaT GUI0NOrm4ecKux HayK, VIHCTUTYT pycckoro s3bpika uM. B.B.Bunorpagosa
Poccuiickoit akagemun Hayk. Poccusa, Mocksa

Cnogapv asvika 60zocnyxnebnvix knue Pycckoii Llepxeu: us onvtma pabomot

B moxmazie peup moiifieT o paboTe Hax OONBUIMM C/IOBApEM COBPEMEHHOTO LI€PKOBHOC/IABSIH-
CKOTO f3bIKa, KoTopas ceidac Befiercs B VIPA PAH. 9ToT c1oBapb 3aHMMaeT IpOMEXYTOUYHOE
IIOJIOYKEHYE MEXY MICTOPUYECKMM ¥ CMHXPOHHBIM C/IOBApPEM, T.K. OH OIMCHIBAET JIEKCUKY TEK-
CTOB, C OJJHOJI CTOPOHBI, IIPUHAJIEKAIINX COBPEMEHHOI 60roCTy>KeOHOII IIPaKTIKe, a C JPYroil
- BocxopAmmx K Kupumno-Medopnesckoit Tpapgnuym. IIpennonaraercsa paccMoTpeHue psna
TEOPeTUYeCKNX ITpoO/IeM OMNCaHNA IIepKOBHOCIABAHCKON JIeKCHKH. B mepBylo ouepens, OymeT
OCBellleHa Ipo6eMa BbIfie/IeHNs 3HayeHuil coBa. C OTHOM CTOPOHBI, II€PKOBHOC/IABSHCKOE
CTIOBO MOXKET pacCMaTpMBAThCS KaK CeMaHTIYeCKas KalbKa I'PedecKoro cjoBa (B 9TOM Cydae
CITaBAHCKOMY C/IOBY (haKTUYeCKI IPUIVCHIBACTCA 3HAYEHIE IPeYecKOll TapasuIeN), C JPyroit —
3HA4YEHMeE C/I0BA OMJCHIBAETCA VICK/TIOYUTEIbHO Ha OCHOBE KOHTEKCTA. B pAsle cmy4yaes aTu Ba
IIOJIXOfIa IPOTUBOpPEYAT JAPYT APYTY, ¥ MCCIEOBATEI0 IIPUXOSUTCA ONMPATHCA UCK/IIOYNTETbHO
Ha COOCTBEHHYIO A3BIKOBYIO MHTYUIVIO. OT/eNbHYI0 IPOOIeMy IIpefCcTaB/IsgeT OMICAaHe Code-
TaeMOCTH (CTTOBaphb JielaeTcsl Ha OCHOBE OLM(PPOBAHHOTO KOPITyCa, [I09TOMY COCTABUTENN MIMe-
0T TEXHNYE€CKYI0 BO3MO>KHOCTD aHa/IN3MPOBATb COquaeMOCTb) n yCTOI‘/J[‘H/IBOI‘/JI MeTa(i)OpI/IKI/I.

BPAHKUIIA YUTOJA
penosHU nmpodecop, Punonomkn pakynrer, Yausepsurer y beorpany

Cinapa cpiicka hupunuua y Ilomenuvyuma y iiopehervy ca cno6Hum HU3om
y pyxouuctom byxeapy Kuiipujana Pauanuna us 1717

Crapa cprcka hupununa npouctekia je us pane hupuiomeronujeBcke fematHocTu Meby Jy-
»kHuM CoBeHNMa, a Meby mrma n Cpduma, mto noTBphyjy u Hamm HajcTapuju cadyBaHu LIp-
KBEHU CIIOMeHuIy nonyT TeMHnhkor HaTmca 13 11. BeKa ¥ MHOTY LIPKBEHY U TPOOHM HATIINCYU
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M3 12. U 13. M KaCHMjUX BpeMeHa. Y carlefjaBamy KOHTMHYNUTETa YIOTpede U pasBoja CpICKe
IpkBeHe hupnmie cBakako 3Ha4ajHO MeCTO IIpUIIa/a ¥ MoOMeHNIyMa (HIp. MaHacTpupa Paye,
Kpymenona) xoje hemo 3a oBy npmmmky nopeantu ca pykonucHum dyksapom Kunpujana Pa-
JaHMHA VWIN Kako je yrepamna Jbynka Bacumes [aBpuna Credpanosuha Beniposuha (Apxus
CAHY u Ilarpujapunjcka dudnmorexa y beorpany). Ouexyjemo fa n3adpaHy KOpIyc MOTBPAK
YIEbEHNITY TIOBE3aHOCTH CTape CPIICKe LpKBeHe hupmmmie ca HajcTapujuM NpUMepUMa, I0-
TBp/laMa Y HaBeJeHMM CIIOMEHMIIVIMA I3 PaHMjX BpPEMEHaA KOja j IPUCYTHA Y IO3HATOM HajCTa-
pujeM-cauyBaHOM pyKonucHoM bykBapy us 1717.

OpanHapubii npodeccop, Gumonorndecknit pakynpreT benrpasckoro yHuBepcureTa

BPAHKUIIA YNTOJA
OppauHapHslit npodeccop, Punonornyecknit pakynpreT benrpamckoro yHusepcureTa

[IpesHss cepOckas KUPpUNTUUA 8 CUHOOUKAX 6 CPABHEHUU C OYKBEHHDIM PAOOM
6 pyxonucnom byxeape Kunpuana Pauanuna 1717 2o0a.

HpeBHAA cepbckass KMpwIMLa 6epeT CBOe HA4alo B paHHEN KMPUIIO-MepOUeBCKOIl Hes-
TEIbHOCTY CPel IKHBIX C/IaBsIH, B TOM YNCTIE U Cpefyl cepOOB, UTO IMOATBEPXKAAIOT U IpeB-
HeJllllVie COXpaHNUBIINMeCs cepOCKye MaMATHYUKY, Takye Kak TeMHMYCKas HaJINCh 11 BeKa U
MHOT¥€e IIepKOBHBIE U HaATPOOHBIe HA/JIVICH 12, 13 BeKa U Ooree mo3gHero BpeMenn. [Ipu pac-
CMOTPEHNUY YIIOTPeOIeHNsI ¥ PasBUTHs B HEIIPEPBIBHOCTY CepOCKOIT 1epKOBHOI KMPUJUINIIBI,
HECOMHEHHO, B)XHOE MeCTO IIPMHAMIeKNT Y CMHOAMKaM (HalpuMmep, MoHacTeIpelt Paga, Kpy-
1IeI071), KOTOPBIE MBI B CBS3M C 9TMM CPAaBHUM C pyKOIMCHBIM OykBapeM Kunpuana Pavanuna,
WY, Kak 0bUT0 ycTaHosyeHo Jlronkoit Bacunes, TaBpuner CredanoBnya Benuosuya (Apxus
Cepb6ckoit akaieMn HayK ¥ MCKyccTB 1 [larpuapums 6ubnmoreka B benrpane). Mbl oxxupa-
€M, YTO BBIOPAHHBIl KOPIYC MOATBEPAUT CBA3b ApPeBHEN cepOCKOI LIePKOBHO KMPYIJUINIIBI C
[peBHENIINMI IIpUMepaMyl B IPVBeNEeHHBIX ITAMATHUKAX 00Jlee paHHETo Iepyofia, KOTOpbIe
IPUCYTCTBYIOT B 3HAMEHIMTOM JpeBHeJIIeM COXPaHMBIIEMCs PYKONIMCHOM OYKBape 1717 TOfia.

A. M. IIEHTKOBCKM
npogecop, MockoBcKa JyXoBHa akageMuja, Mocksa
Cseinu Meinoguje u ceeiiu Knumenini: cnosencku jeux u doiocnynceroe
Y Hpeum cr06eHCKUM eiucKouujama

Cr1oBeHCKM je3VK Kao OOrocimy>k0eHM Io MpBU IyT je KOpUIIheH y CTOBEHCKO]j eNMCKOIMjN
csetor Metopuja (870-885), Koja ce Hanasmna y Benukoj Mopasckoj. Oncer kopuurhema cmo-
BEHCKOT je3)Ka y jaBHIM QOTOCTY)KehJIMa y IIPBOj CTTOBEHCKO]j IIPKBEHOj OpPraHM3aIVj/ BeoMa
dp30 ce mpomMpKo ca AOMYHITEHOT ,lTapa/Ie/THOT YMTama“ Ha PeJOBHO JOTOCTyXXemhe Ha CIIOo-
BEHCKOM je3MKy IO JIATMHCKOM 0dpeny, Koju je ucrpsa ofipehuBao MUTYprujcKy Tpagunujy
Ha Teputopuju Mopascke n [TaHOHCke KHe>xeBuHe. MehyTum, o ynokojemy cBeror Meto-
iMja, yC/Iesl HEMOCTOjamba Ap>KaBHe U IIPKBEHE TOIPIIKE, Ie/TaTHOCT IIPBE CTTOBEHCKE IIPKBEHE
opraHmsaluje y neHTpanHoj EBpomn duBa npexmnyTa. Y dorocimyxemy BU3aHTHjCKOT odpefa
CTIOBEHCKN je je3VK 1o IpBM Iy T KopuinheH y CTOBEHCKOj emicKonuju ceetor KimmmeHTa (893—
916), KOja ce Haja3wWIa Ha TePUTOPMjU AaHAIIber jyra AndaHuje. Y3 HermocpenHo ydemrhe cBe-
tor KimeMHTa, y HeroBoj enmucKONMjy CAYnibeH je CIOBEHCKM IPEeBOJ, PETMOHATHOT KOpITyca
BU3AHTHUjCKUX OOTOCTYXOEHNX KIbITa, a OM KacHMje, Y YCIOBMMa PELOBHOT dOroCIy>Kema Ha
CTIOBEHCKOM je3MKY, 0110 CTBOPEH KOPITYC OPUTMHATHUX CTTOBEHCKIX XMMHOTPadCKMX TEKCTOBA
3a TOOMIIBY Y CeAMIYIHM OOTOCTy>KOeHM KpYT. JINTyprujcka Tpafuiyja cIoBeHCKe eNICKOoMuje
cBeror KimMeHTa Kao y4eHMKa, capaflHMKa ¥ HacTaB/baya flefla CBeTOT MeTofuja M3BpLIa je
IpecyAaH yTuiaj Ha popyuMpame 1 pa3Boj O0rocIyKema cIoBeHcKux Llpkasa.
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IMEHTKOBCKUM A.M.
npodeccop , MOCKOBCKas JyXoBHas aKkafieMizst, MockBa

Ceamumenv Megoouii u cesmumenv Knumenm:
C1ABAHCKUIL A3bIK U 0020CIyNHCEHUE 8 NEPBLIX CIABAHCKUX ENUCKONUAX

CraBsHCKMIT SA3BIK KaK A3BIK IMTYPIUYECKIIT BIIEPBbIE ObUI VICIIO/Ib30BaH B C/IABAHCKOI €IIVICKO-
iy ceatutens Medopus (870-885 rT.), KoTopast Haxoauaach B Bemukoit Mopasuu. [panmniisr uc-
II0JIb30BAHMA CJIABSHCKOTO SI3bIKA B OOIECTBEHHOM OOTOCTY>KeHUN B IIEPBOII C/IABAHCKOI Iiep-
KOBHOJ OPTraHM3aIMi JOCTATOYHO OBICTPO PACIIMPUINCD OT Pa3pelIeHHBIX «IBOVIHBIX YTEHMI»
JIO PEry/IAPHOTrO OOTOCITY)KEHMA Ha C/IABSHCKOM S3BIKE, KOTOPOE COBEPIIA/IOCH II0 JIATVHCKOMY
00psMy, M3HAYAIbHO OIpefe/IABIIEMY TUTYPIUIECKYI0 TPAIMIUIO Ha TeppuTopuy MopaBckoro
u ITanHOHCKOrO KH:KecTB. OHAKO OTCTYTCTBIUE TOCYJAPCTBEHHON U LIEPKOBHOI IOJIEPKKI
IPUBEJIO, ITOC/Ie KOHYMHBI CBATUTENA Medopys, K IpeKpaleHNIo JeATeIbHOCTY TIepBOil Cla-
BSIHCKOJI LIepKOBHOJ opranusamym B LlenTpanpHoit EBpore. CaBAHCKMIT SA3BIK B OOTOCITY>Ke-
HVJ BM3aHTUIICKOTO 06psifia ObUI BIlepBble MCIIONb30BAH B C/IABAHCKOI €IIVICKOIINY CBATUTE/LA
Kimumenra (893-916 rT.), KoTOpast Haxogwaach Ha Tepputopun HOxHoi Anbanuu. Ilpu Hemo-
CPEZICTBEHHOM ydacTyy cBATUTeNA KiMMeHTa B €ro enyCcKOIy ObII BBIIOJHEH CIIaBSHCKUIT
IIepPEBOJl PErMOHA/IBHOIO KOMITIEKCA BU3AHTUIICKIX OOrOCTyKeOHBIX KHUT. 3aTeM, B YC/IOBVIAX
PETy/LIPHOTO COBepILIeHNsI OOTOCTY>KeHNA Ha CTIaBAHCKOM fA3bIKe OBUI CO3[jaH KOMIUIEKC OpYI-
TMHA/IbHBIX CJIABAHCKMX TYIMHOTPAagM4YecKMX TEeKCTOB, IpeHa3HAUYeHHBIX I TOXOBOTO M Cefl-
MIYHOTO KPYroB 60rocinysxeHus. JIutyprideckas Tpagyuuus CIaBsSHCKON eNVCKOIN CBATHUTe-
na KnumeHTa — y4eHMKa, COTPYSHMKA VI IIPOLIO/DKATeNA iefa cBATUTeNs Medomysa — okasana
ompeperAwllee BIUAHNE Ha (GOpMMpOBaHNe VM pasBUTIE OOTOCTY>KeHNA CIaBAHCKUX LlepkBeri.

KCEHUJA KOHYAPEBI'R
penosHu nnpodecop, IlpaBocnaBHu dorocnoscku pakynrer, YHusepsuret y beorpany

Axiuyente iiengenuyuje y je3u4xoj donuinumyy

ujesutmom ﬂmmuparby ClI0BEHCKUX ﬁpasocnasﬂux upxkaea
Jesndka MOMUTUKA M j€3NYKO IIAaHMPAbe NMPEeACTaB/bajy 3HAYajHE ACIIEKTe NPUMEHE COLIMO-
JIMHTBUCTUYKVX UCIUTYBAmA. [10]] je3sYKoM IOMMTHMKOM HOfpasyMeBaMoO CUCTeM Mepa CBe-
CHOT J CBPCUCXOJHOT Pery/IaTUBHOT Je/I0Bamkba Ha QYHKIVIOHATTHY CTPAHY je3VKa I y M3BECHUM
rpaHMIlaMa Ha IEeroBy CTPYKTYPY, KOja ce OCTBapyje Kao [leo OIIITe MOTNTUKE KOEKTUBHUX
cydjekara (mpkaBa, LlpkBa, ApyuITBeHe IpyIle, UAEOJIOIIKe OpPraHnu3almje UTH.), a MOXe MMa-
T PeTPOCIIeKTUBHU (opujeHTanuja Ha oyyBamwe Beh moctojehe jeswuke curyaumje) wm mep-
CIIeKTMBHU KapakTep (OpujeHTauMja Ha M3MEHY je3ndKe CUTyalyje, Tj. YHOLIewhe (QyHKIO-
Ha/IHUX U CTPYKTYPHUX HOBMHA). TepMIHOM ,,je3M4KO IJIaHVparbe  03HaunheMo CBaKo CBECHO
U CBPCUCXOJHO JIe/IOBame Ha je3VK, He3aBVICHO Off TOTa Ja IV je 3BaHMYHOT VIV He3BaHWYHOT,
VHJVIBYJya/THOT VIV KOJIEKTVBHOT KapaKTepa, CBaKy HOPMATVBHY Je/TaTHOCT KOja BPIIN YTH-
11aj Ha pa3Boj u QyHKIMOHNCabe je3nka. [IpeMeT oBora paja jecte cariefaBarmbe aKTYeTHOT
HOJOXKaja MUTYPrujcKux jesuka Pax Slavia Orthodoxa w3 mepcrieKTuBe je3ndKe MOUTHUKE U
je3UYKOT ITaHMpaba IOMEeCHNX NTpaBoCIaBHMX LIpkaBa, y IM/by yoyaBara KOHBEPIEHTHIX U
IVBEPreHTHUX TeHMIEHIIMja, KPUTUIKOT IIPEeUCIUTIBaba U BaJlopu3oBama ocTojeher crama u
Ipejylarama MepCIeKTYBHIX pellerba.
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KCEHUA KOHYAPEBUY
Opmmapusiii ITpodeccop, IIpaBocmaBHbIit 60rocnoBckmit pakynbret, benrpagckoro yHusepcureTa

AKmyafleble meubemguu 6 A3blK060U nonumuke
U A3bIKOBOM NAAHUPOBAHUU CTIABAHCKUX NPABOCTIABHLX uepxeeﬁ

SI3pIKOBast MONMMTHUKA U SA3BIKOBOE IUIAHVPOBAHME SABJISAIOTCA BaXXHBIMMU aCIleKTaMM IIpUMeHe-
HVISI COLMOVMHTBUCTIYECKUX VCCnefoBanuil. [1of sA3bIKOBOII ITOIMTUKOM MBI IMEeM B BUJY
CHUCTEMY Mep CO3HATeJIbHOTO Y LieJIeHAIIPAaB/IeHHOIO HOPMAaTMBHOTO BO3JeNCTBUA Ha PyHKINM-
OHAJIPHYIO CTOPOHY f3bIKa U B MI3BECTHBIX I'PAaHMI[AX HA €T0 CTPYKTYPY, KOTOpas OCYIIeCTBIIs-
eTCsl KaK 4acTb OOILIeil MOJIMTUKM KOUIEKTYBHBIX CyObeKTOB (rocymapctso, Llepkosb, obie-
CTBEHHbIE TPYIIIBI, MEO/IOTMYeCKie OPIraHU3aVIN U T.Jj.) I MOXKET MIMEThb PeTpPOCIeKTYBHBII
(opueHTaNVsA Ha COXpaHEHME YyKe CYIIeCTBYIOLIEN I3bIKOBO CUTYAIVI) VTN TIePCIIeKTYBHBII
xapakTep (OpMeHTaIVs Ha M3MEHeHNe A3BIKOBOI CUTYalMy, T.e. BHeCEHMEe (PYHKIIMOHATbHBIX
¥l CTPYKTYPHBIX MHHOBAIWil). TepMUHOM «sI3bIKOBOE IUIAHMPOBaHVe» MbI OyaeM Ha3bIBaTb
Ka)kJJ0e CO3HaTe/IbHOE U IjeIeHaIlpaB/IeHHOE BO3/IelICTBYIE Ha SA3BIK, BHE 3aBUCHMOCTY OT TOTO,
oduimanbHOE OHO MM HET ¥ HOCUT /IV OHO VIHAVMBMYa/IbHbIN VM KOMIEKTUBHBIN XapakTep,
Mo0yI0 HOPMAaTUBHYIO [ESATENbHOCTD, BAUAIONIYIO Ha pasBUTHE U (YHKIVMOHMPOBAHNE SA3bI-
ka. [TpemMeT maHHOTO MCCIenoBaHMs — 0030p AKTYaJIbHOTO ITOJIOKEHVS JIUTYPIUIeCKUX A3bI-
k0B Pax Slavia Orthodoxa 3 epCclIeKTUBBI I3BIKOBOJ ITOTIUTUKY U I3BIKOBOTO ITAHVPOBAHMS
[TomectHpix [TpaBocimaBHBIX LlepKBeii ¢ 11e/1bI0 BBLAB/IEHNSI KOHBEPIeHTHBIX U JIBEPreHTHBIX
TEeH/ICHLIMI, KPUTUYECKOTO [IepepacCMOTPEHMs Y OL[eHKM TEKYIIell CUTYaIVIV Y IIPeIOXKEH
IepPCIIEeKTVBHBIX PEIIeHNUI.

BACA BEJIMHOBA
moueHT, Paxynrer no cnaBaHckn ¢ynonormu, Copuiickn yausepcuret “Cs. Kmument Oxpupckn”

Cov06ama na cnasanckama azbyxa cned kpas na Mopasckama mucust

JloxmambT Impoc/ensBa Ipolleca Ha HajaraHe Ha IVIaronmdeckara asoyka B [IppBara Obirap-
CKa Jbp>kaBa. brarofapenne Ha nmomuTuKara Ha Obarapckute Biaagereny bopuc u CumeoH B
bbarapusa cmaBAHCcKaTa NMCMEHOCT IPEXUBABA CBOS I'bPBU ro/1AM pasiBeT. OCHOBHO MACTO
€ OT/le/ICHO Ha aHaJIM3 Ha IPMYMHIUTE 32 3aMsAHATa Ha IVIaro/IMIjaTa C KUPUINIA B CBET/IMHATA
Ha Hall-HOBUTe Iajieorpadcku u enurpadcku cBueTeNncTBa. VI3TbKBa Ce 61130CTTa Ha KUPUII-
CKOTO IMUCMO C IpbLKuA yHIIMan. OCHOBHATA i/l Ha IOK/Iajja € f1a IIOKaKe, Yye 3aMsAHaTa Ha I7Ia-
ro/miaTa ¢ KUpUInIa e eCTeCTBEeH MPOoLeC, IPOAUKTYBaH OT IparMaTiKaTa Ha KHVIDKOBHUIUTE
VI OT CBIIECTBYBAIINTE IMICMEHY CTePEOTUIN, 6a3MpaHy Ha IP'BbLKUA YHIIMAL.

VASYA VELINOVA
Senior Lecturer, Faculty of Slavic Studies, Sofia University St. Kliment Ohridski

The Fate of the Alphabet After the Moravian Mission

The report examines the process of imposing Glagolitic alphabet in the First Bulgarian Kingdom.
Thanks to the policy of the Bulgarian rulers Boris and Simeon in Bulgaria the Cyrillic script
is experiencing its first great bloom. Main attention is paid to analyzing the reasons for the
replacement of the Glagolitic by the Cyrillic script in the light of recent palacographic and epi-
graphic evidence. Highlight the proximity of the Cyrillic alphabet with the Greek uncial script.
The main objective of the report is to motivate the idea that the replacing the Glagolitic by the
Cyrillic alphabet is a natural process, driven by pragmatics of the scribes and by the existing
writing stereotypes based on the Greek uncial.
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30PAH PAHKOBIT'h
BaHpenHN npodecop, [IpaBocraBHu dorocmosckn dpakynrer, YHuBepsurer y beorpamy

Boiocnyncdeno nacnehe Ceeine bpahe y bpaitikoeome munejy

bpaTkoB MiuHej je HajcTapuju 4O cajja cadyBaHM MIHE]j HAIlMCaH HAa TEPUTOPU)U CTape CPIICKe
npxase. Komekc bparkoBora MuHeja nMa 4 fena. IIpsa iBa ¢y Hacrana y gpyroj 4eTBpTMHU
13. BEKa a Jipyra JiBa y IPyroj YeTBPTUHMU 14. BeKa. Y OBOMeE KOJIEKCY CadyBaHI Cy KAHOHU KOjU
npefcTaBbajy “TBopeHnja’ Cseror Hayma Oxpupckor, HermocpenHor yueHnka Cete bpahe. ¥
oBOMe pajly ykazahemMo Ha MeCTO OBMX KaHOHA Y OKBUPY KibiokeBHOr Hacneha Cpere bpahe n
IbYIXOBMX yY€HMKa.

ZORAN RANKOVIC
Associate Professor, Faculty of Orthodox Theology, Belgrade University

The Liturgical Heritage of Holy Brothers in Bratko’s Menaion

Bratko’s menaion is the oldest preserved menaion written on the territory of old Serbian state.
The codex of Bratko’s menaion consists of four parts. The first two were created in the second
quarter of the 13th century, while the second two appeared in the second quarter of the 14th
century. In this codex the perserved canons represent the writings of St. Naum of Ohrid, the
direct disciple of the Holy Brothers. In this paper we shall point to to the place within the literary
heritage of the Holy Brothers and their disciples.

O®AHVKA KPAJHII-BPEYKO
ynpaBHuK dudnnoreke, Teonomku ¢akynrer, YHuBepsuret y Jbydpann

Ewmuunocin jeauxa y KyniiypHoj, HapogHoj u 6epcKoj ycno6/veHociiu
ITpodnem maHamme oTyheHOCTH YoBeKa je Ipe cBera IpodaeM KOMyHMKaluje, a Kajila TOBOPMMO O
je3UKY Kao CPelICTBY KOMYHUKallyje, IUTaMO Ce, KaKaB je3MK KOPYCTIMO, Kafid XO4eMO, /ja U3PasyMO
CcBOja Hajyd/ba rma u Bepcka ocjehama. PacripaBa Tpaskyt onroBope Ha IOCTaB/bEHO MUTalbe; OKa3Y-
je MoryhHOCT, fia je mpaBa KOMyHMKaI[Vja YOBEKa, IIPABI/IHO U3PaXKaBathe YHUTPALIbET TyXOBHOT
ceeta 1 yuyeuuhe y memy Moryhe camo ca pednma, Koje nMajy cBoje opel)eHo 3Hauerbe, CMICA0 1
cafpyKaj. A KaMOJIY IITO pasroBop cTBapa Meby /byyma IpaBo 3ajeHNUIITBO, IaBakbe 1 IPUXBATaIbe,
MebhycodHo odorahmBame; cTBapanayko NOACTUIIAE, OTKPYBAhe CTATHO HOBUX ONICEKHOCTY KO
cede n Koy ApyTyx. YoBEK KMBY Y pasroBopy 1 off pasropopa usmehy MeHe u Tede, To jecT ja u ti1. Kao
JIMYHOCT 1 eTi4Ko Ouhe, YoBeK je ycrmos/beH ca Moryhuorhy ujamora 1 pasroop nsmeby ja u i ra
uyHy duhem ofHOCa, 1ITo My oMoryhaBa je3ndku cucTeM, Koju Kopyucti. AnToH Maptus CrioMiex
je TIOJIOBIMHOM JIeBETHAECTOT BeKa OTIOMIE-A0 CBOje CYHAPOJIHIje, fIa je TpeX, CTUIETH Ce CBOTa je3-
Ka, IOPeKHYTH Ta Wi 4aK 3adopasuty. [TomToBame pofyTe/ba je IIOCTaBIO Ko HajBUIIy MOPAIHY
odaBesy, jep OHM BaCIIUTaBajy Jielly Y IOIITOBalbY IIPeMa MaTePIbeM jesVKy U JbyOaBy IpeMa CBOMe
Hapopy. VicroBpeMeHO je yIio30p1o Ha 1aXKHO 1 HEIIPMjaTHO Kas/Bakbe, KOje je M3BOP 371a M cad/IasHu,
Te youja /byacky mymry. Cromilex je y Tome IocTaBuo jesuk Meby Hajsehe eTidke BpeHOCTH, KOje
JOBEK MOpa /ja IOLITYje, Kafa ce 0dMKyje Kao IPUIIAJHIK HEKOT HApOfa U PeuTje.

FANIKA KRAJNC-VRECKO
vodja knjiZnice, Teoloska fakulteta, Univerza v Ljubljani

Eticnost jezika v kulturni, narodni in verski pogojenosti

Problem danasnje ¢lovekove odtujenosti je predvsem problem komunikacije in ko govorimo o
jeziku kot sredstvu komunikacije, se sprasujemo, kaksen jezik uporabljamo, ko hocemo izraziti
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svoja najgloblja, tudi verska custva. Razprava i§¢e odgovore na zastavljeno vprasanje in naka-
zuje moznost, da je prava cloveska komunikacija, pravo izrazanje notranjega duhovnega sveta
in udelezba v njem mogoce le z besedami, ki imajo svoj dolo¢en pomen, smisel in vsebino. Sele
pogovor ustvarja med ljudmi pravo obcestvo, dajanje in sprejemanje, medsebojno bogatenje in
stvariteljsko spodbujanje, odkrivanje vedno novih razseznosti pri sebi in pri drugih. Clovek zivi
v pogovoru in od pogovora med jaz in ti. Kot oseba in eti¢no bitje je pogojen z moznostjo dia-
loga in pogovor med jaz in ti ga dela bitje odnosa, kar mu omogoca jezikovni sistem, ki ga up-
orablja. Anton Martin Slomsek je sredi 19. stoletja svoje rojake opominjal, da je greh, sramovati
se svojega jezika, ga zatajiti ali celo pozabiti. Kot najvi$jo moralno obvezo je postavil spostovanje
do starsev, ki otroke vzgajajo v spostovanju do maternega jezika in ljubezni do svojega naro-
da. Hkrati je opozoril na laznivo in neprijazno govorjenje, ki je vir zla in pohuj$anja, ter mori
¢lovekovo duso. V tem je Slomsek jezik postavil med najvisje eti¢ne vrednote, ki jih mora ¢lovek
spostovati, ko se oblikuje kot pripadnik nekega naroda in pripadnik neke religije.

FANIKA KRAJNC-VRECKO
Library Manager, Faculty of Theology, University of Ljubljana

Ethnicity of Language in the Cultural, Ethnic and Religious Conditionality

The problem of today’s human alienation is mostly a communication problem and when we
talk about language as a means of communication, we wonder what kind of language we use
when we want to express our deepest, even religious feelings. The discussion seeks answers to
the raised question and suggests the possibility that a true human communication, real expres-
sion of inner spiritual world and participation within it is possible only with words that have a
specific meaning, purpose and content. Only conversation creates between people a real com-
munion, giving and receiving, mutual beneficiation and creative promotion, discovery of always
new dimensions in ourselves and in others. Man lives in a conversation and from conversation
between me and you. As a person and an ethical being he is predicated on the possibility of
dialogue and conversation between me and you makes him the being of relationship, which is
allowed to him by the language system he or she is using. In the middle of 19th century Anton
Martin Slomsek exhorted his fellow countrymen that is a sin to be ashamed of their own lan-
guage, to suppress it or even forget it. As the highest moral obligation Slomsek appointed respect
for parents who educate and raise their children in respect to their mother tongue and love to
their nation. At the same time he pointed out the false and unkind speaking, which is the source
of evil and corruption of morals, and kills the human soul. In this respect Slomsek placed the
language among the highest ethical values that one must respect when formed as a member of a
nation and a member of a religion.

JPATAHA HOBAKOB
poueHT, [IpxaBuu ynusepsurer y Hosom Ilasapy

Hexonuxo naiiomena o hupunomeitiogujesécxom jeauxy
y ciuapum CpucKum omeHuuuma

Y oBOMe pajiy ayTOp HAacTOju fia YTBPAY KOMMKO CY je3ndKe MHOBauuje (HapoOgHe LpTe) YTU-
11aj1e Ha hupuIoMeTOVjeBCKY je3NUKy TPajuLijy IPUCYTHY Y CTAPUM CPIICKMM IOMEHUIIMIMA.
AHanusa je odyxBaruia rpahy ueTrpy pyKomycHe Kipure ca pasiMuuTyX MOAPyYja Ha KojuMa
je menosasna Cpricka npaBocnaBHa upksa: [Tomenuk manacimiupa Kpywegona MCIIL] 240 (XVI-
XVII Bek), Tpouuancku iomernux (XVI Bex), [lomenux manacimiupa [euarna [led. 109 (1595-1938)
u ITomenux manacmupa Kpxe (Kpxa) 57 (XVIII-XIX Bek).
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ITPATAHA HOBAKOB
poueHt, HoBu-Ilasapckmit rocygapCcTBEHHBI YHUBEPCUTET

Heckonvko 3ameuanuii o kupunnomegdoouesckom s3vike
8 OpesHux cepOckux namamuuxax (unu opeeHecepOckux)

B pabote nemaeTcst MOMBITKA YCTAaHOBUTD, HACKOTIBKO S13bIKOBbIE MHHOBAL[MY (HAPOIHBIE YePThI)
BIIVSUIVE HA KUPUTTOME(OAMEBCKYIO SI3BIKOBYIO TPAAMIINIO, OTPAKEHHYIO B JPEBHUX CePOCKMX
HaMATHMKAX. AHa/IM3 OXBATbIBAaeT MaTepyal YeTHIPEX PYKOMMCHBIX KHUT U3 Pa3IMIHbIX 00/1a-
CTeilt, Ha KOTOPbIE PACPOCTpaHsnoch BausiHue CepOCKOI PaBOCTaBHOI LEpBKIt: [lamsmHuk
Kpyweoonvckoeo monacmowpss (XVI-XVII B.), [amamnux monacmowpst Ce. Tpouyw (XVI B.), I1a-
mamuuk Jeuarckozo monacmuips (1595-1938) u Ilamamnuk Kpkckozo monacmuvips (XVIII-XIX B.).

AJTTEKCAHJPA IINIETIbOBA
KaHUAAT GUIONOMKIX HayKa, VIHCTUTYT 3a pycku je3uk ,B. B. Bunorpagos“ npu Pyckoj
aKajeMuju HayKa, Mocksa

Cnyxcde nosomyuenuyuma: nexcuuke u fioeitiuyke Kapaxmepucimiue

Borocmy>xdeHn matepujam HOBUjer AaTyMa TOTOBO /1A He IPMBJIade MaKiby NCTPXKMBAY4, IIpeM/a
ce Kpo3 aHaM3y HOBMX CTy>KOM 1M MOMUTBOCTIOB/bA MOTY MCIPATUT TIPOLIECH KOju ce laHacC Ofi-
BI1jajy y LIPKBEHOC/IOBEHCKOM je3uKy. Vako ce ayropu caBpeMeHMX [PKBEHOCTOBEHCKMX TEKCTOBA
TPYyJe Jia Cliefie CTape y30pe, y BUXOBYM fienuMa cycpehe ce Hemamu dpoj ceMaHTMYKVIX MHOBaIja
HACTa/IMX MOf, YTUIIAjeM CaBPeMeHOT PYCKOT jesuka. OBM Ipoliect ce Hajoosbe BIIe Y OICHMA pea-
JMja 3a Koje IJPKBEHOC/IOBEHCKM je3VK HeMa ofroBapajyhe peun. [Tocrojehu matepujan nosBopasa
HaM J1a M3BE/IEMO 3aK/by4aK Jla LIPKBEHOCIOBEHCKY je3VK VIMa IOTEHLMjal 3a M3paXkaBarbe HOBUX
MCTOPMjCKIX 3HaUera. XMMHOrpadu 1o IpaBuiIy He M3HaTa3e HoBe pedn, Beh KopiucTe cTape, Ho-
3Hare 13 OMOMMjCKUX WM IpyruX KOoHTeKcTa. CTape pedr y HOBMM KOHTEKCTMMA H0dMjajy HOBa
3HaYema, Koja Ce 3aCHNBAjy Ha IIXOBOj YHOTpedn y pyckoM jesuky. To 3Haum f1a ce 3a IMEHOBambe
HOBMX peajinja KOPUCTe peynt i U3Pasu 3aCTYIbEHI I Y PYCKOM je3MKY, a aKO je IbIXOBO 3HAUEHhE Y
PYCKOM JIpyra4uje Hero y IIpKBEHOC/IOBEHCKOM, TIPEY3JMa Ce 3HAYEIhe U3 PYCKOT je3MKa.

INDIETHEBA AJIEKCAHJIPA
KaHANAaT GpUIoNorn4eckux Hayk, VIHCTUTYT pycckoro s3bika uM. B.B.Bunorpagosa
Poccuiickoii akagemun Hayk. Mocksa

CleJfC6bl HOBOMYyUEeHUKAM: 0co0eHHOCMU TIEKCUKU U NOIMUKU

Borocny>ke6HbIe TOC/IEOBaHsI HOBEIIIIET0 BpeMeHY BHYMAaHMs MCCTIefoBaTeIeil IPaKTUIecK
He NPUB/IEKAIOT. MeXly TeM aHajM3 HOBBIX CITyXX0O 1 MOTMUTBOCTIOBMII ITO3BOJISIET IIPOCTIEANTD
HPOLeCChI, IPOUCXOAsIINE B [IEPKOBHOC/IABSHCKOM sI3bIKe CETOfIHs. XOTs aBTOPBI COBPEMEHHBIX
IIePKOBHOC/IABSHCKIUX TEKCTOB CTPEMSATCS C/IeiOBaTh 0OpasliaM, B MX IIPOM3BEIeHNAX OKa3bIBa-
eTCsI 3HAYNTE/TIbHOE KOMMYECTBO CEMaHTMYEeCKIX MHHOBAIINIL, BOSHUKILVX IO BIIVSIHIIEM COBpe-
MEHHOTO PYCCKOTO s3bIKa. OCOOEHHO SPKO 3T MPOLECCHl NPOSBIIAIOTCA B TeX CIydasx, KOrma
OIIVICBIBAIOTCS ey, [jis1 0003Ha4YeHNUA KOTOPBIX B LIEPKOBHOC/IABSIHCKOM SI3bIKe HET Heo0XO-
IVIMBIX CIOB. VIMEIOLNiicst MaTepyal II03BOJISIET Ce/IaTh BHIBOJ, YTO 1IePKOBHOCTIABSHCKII SI3BIK
o07ajiaeT peCypcoM Jist BbIPaKEeHVsI HOBBIX MCTOPUYECKMX CMBICTOB. Kak mpaBuio, rumMHorpa-
(Bl He M300peTaIOT HOBBIE C/IOBA, HO MCIIOJIb3YIOT CTAphle, MI3BECTHBIE 110 61O/IeVICKIM VIV IHBIM
KoHTeKcTaM. OffHaKO CTapble C70Ba B HOBBIX KOHTEKCTaX IPUOOPETEI0T HOBbIe 3HAYEHNs, OIN-
paromiyecs: Ha pycckoe coBoyrnorpe6enye. To ecTh [y HaMEHOBaHMA HOBBIX peanil MCIO/Tb-
3YIOTCSI Te C/IOBA VI BBIP)KEHNs, KOTOPBIE MOifiep>KaHbl PYCCKMM A3BIKOM, 1, €CTIV B PYCCKOM OHU
VIMEIOT 3HaueHe, OTINMYHOE OT IIePKOBHOC/IABSHCKOT0, aKTYaTbHBIM CTAHOBUTCS MIMEHHO OHO.
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OPATOMIP CAHIO
moueHT, [IpaBocmaBHu dorocmoBckn paxkynTeT YHUBep3nuTeTa y deorpamy

Ipodno mecino Ceeinoia Meinioguja

Y nocnenmux 30 TOAMHA BOAMIA ce 030M/bHA Hay4Ha TI0/IeMUKa O IUTAbY: I7ie je CaXparbeH CBe-
T Metopimje? JlpeBHO npename Kaxe fia je CB. MeTonuje noxpameH y MopaBcKoj, Ha IPOCTOPY
naHammwe Yemxke. Mehytum, y npesHoM Cupmujymy, ganammoj CpeMckoj Mutposuunm npe
30 TopivHa IpoHal)eH je emuCKOICKY Ipod ca M3BECHUM TParoBMMa U HATIIVICOM KOjI je Be3aH
3a ume CBeTora MeTtonmja, Te OTyAa 1 CBe XKMBJ/ba IPETIIOCTABKA je 1a M caMO TPOOHO MeCTO
yIIpaBO y OBOM I'pafly. YIIyLITameM y OBY IIOJIEMIKY JJao OM Ce jaCHMjU YBUL y HAIIVICAaHe CTyAMje
0 OBOM IIPOO/IEMY.

DRAGOMIR SANDO
Senior Lecturer, Faculty of Orthodox Theology, Belgrade University

The Burial Place of St. Methodius

A serious scientific discourse has been held in the last 30 years with a question: where is St. Metho-
dius buried. According to Tradition St. Methodius was buried in Moravska, on the territory of
today’s Czech Republic. However, in ancient Sirmium, today’s Sremska Mitrovica, an Episcopal
tomb was discovered with certain marks and inscription related to the name of St. Methodius,
hence the assumption that the burial place itself is in this town. By taking part in this discourse it
would be possible to provide some insight into the written research studies on this problem.

MMIAH PAOYJKO
Hay4HU capagHuk VIHcTuTyTa 3a cTopujy ymerHocTn Punosodcekor pakynrera,
Yuusepsurer y beorpany

Kyniu ceeinoi Kupuna @unozopa u ogjeuu yuerva o ailocimionckum KopeHuma
upxee xog Cnosena y cpiicxoj ymeinnociiu XVI u XVII eexa

M3y4yaBame penennuje KyaTa CBETOI paBHOAIOCTO/IHOT y4uTe/ba M IpocBeTuTe/ba ClIoBeHa,
Kupnna ®unosoda (mo npumama MoHamke puse Koncrantnna), dpaTa maHOHCKOT €IVICKOIA
Meropuja, y ymeTHOCTH bankaHa fjano je 3Ha4ajHe pesynrare. CadpaH je BenmmKy dpoj n3Bopa
U TIpeTpeceH MIMPOK KPYT MUTama, Mehy m1Ma U OHa Koja ce TMYY HajC/IOKeHUjux mpodie-
Ma Be3aHMX 3a MKoHorpadujy u QpyHKuujy cBeture/beBe cnmke. [Tokasano ce, y3a cBe gpyro,
na je Koncrantuu-Kupu, nako camo MoHax, Kof jy>xaux CrnoseHa, Beh o cpenune XI Beka,
cmukaH y onehn axmjepeja. Odjammere oBe I0jaBe TPAXKEHO je Y HACTOjaly MOpydYmIana jga
ce UCTOPMjCKY 3Hauaj u npupoaa Mucuje Kupnma @nunozoda u merosor paga Ha CTOBEHCKOM
IVUCMY TIOABYKY 4MHOM, a Kpatiiko suitiuje Koncianimuna-Kupuna (moyerak X B.) y KoMe ce
»TPUHAECTH AIIOCTOJT 1 TBOPAIL] C/IOBEHCKe a3dyke moMmmbe kao emckorn Kavaov, 1j. [Tanonmje
(Kavav - Ilav@v - Ilavoviag), 03Had4eHO Kao HemoCpenHM U3BOp pemrema. Ocrtaio je, meby-
TVUM, HEOIIA)XEHO Jia je MofjaTak yHeT y Kpailiko scuiiuje IOCITY>X1O U Kao mopiora 3a rpabe-
e MPECTaBe O allOCTONICKOM IOPEKTy LpKBe Kopi CroBeHa. Y CKIajly ca IpefameM IpeMa
koM cy CrioBeHM IIpBe jeBaHbe/bCcke MOyKe IPYMIIN Off CBETOT AHIPOHMKA, allOCTONIA 3 pefia
cemamyieceropuie, cmukapu Hyphesux crynosa y bepanama (kpaj XVI B.) u Mopade (1608),
npukasyjy cinendennka anocrona Ilasma ca ceetum Knupunom ®unosodom, ka0 HApOUNT CBe-
TUTE/bCKY Nap. byayhu fa ce AHAPOHUK IMOMMIbEe ¥ KQO OCHMBAY U IIPBM emyckon [laHoHCKe
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IIpxse ca cegumrem y Cpemy, HEJABHO je 3aK/by4€HO Jla Y HIOTKM OBOT pellierba JIEXKN ITpeJarbe O
IIpejeMCTBY 1IPKBEHe OpraHusalyje U3 BpeMeHa XpUCTOBMX Y4eHMKa 1 MOKpIluTaBama Crose-
Ha Ha Ty Cpncke Ilpkse. IIpukasano y onrapy, nsHaj calipecTosba, Y3 Koje ce yderbe O je/juH-
CTBY M Tpajamby L[PKBe je3MKOM C/IMKe M3JIaxke jour o V Beka, peleme u3 Hyphesux crymosa
1 Mopaude fieo je myper HacTojama fia ce IPeBHOCT XpuurhaHcke Bepe u ayToputeT Cprcke
IIpxBe rpajgu Ha eKINCUjaTHOM UCTOpU3MY. [laHac 0 ToMe cBefiode IBe BpCTe U3BOpa. AIIOCTO-
M M3 pefia ceflaMeceTOpuIie, KOjit ce y foda TypcKe BIacTi Y ppecko yKpacy HallMX I[pKaBa
cpehy uecTo, nMajy jour moHerfe 3a MOAJIOTY Ipefjame O AMOCTONCKOM MOpeKTy XpuinhancTsa
U [IpKBe Ha T/Iy CPIICKUX 3eMajba. 3aCUT'ypHO TO Mo>keMo pehu 3a anocron Tuta, unje ce Mmecto
y mporpamy Mopade (Kpaj KTUTOPa; 1574) u Opaxopuiie (y3 Ombe MeCTO HaIeKHOT apxujepeja,
HOXKEIIKOT MUTPONonnTa Jocnda; 1594) MOXKe pasyMeT! CaMo y CBET/Iy JIeTeHTie Koja My IIpH-
nycyje nmokpirasame Cpda. C gpyre cTpaHe, MUCAHN M3BOPY, CABPEMEHN U CTAPUjy, HaroBe-
IITaBajy KIMMY Y K0joj Cy oBa fienla HacTajana. [Ipema Jleronucy nomna Jlyk/paHuHa, ,,00kuju
vyoBeK KoHcTanTHH-KMpum nokpcTuo je mereHgapHor CpIickor ,,Kpaba“ CBeTomenKa 1 ,, 9uTa-
BY IbeTOBY KPa/beBIHY , IOK CTIOBEHCKO uTuje cBeTor KnmnmenTa n3 XVI u XVII Beka, Todoxe
u3 nepa Xe3exujyca, y3uMa CBeTOT AHIPOHMKA 3a OC/IOHAL] M3/IaTamba O allOCTO/ICKOM IOPEKITY
Ecclesiae Saonitanae. AyTop je, 300r cBera, CK/IOH Jja y Ha3HauYeHMM OfjjeliMa KynaTa ceeror Ku-
pWIa BUJY CBOjeBPCHM IpOrpam, 1o popmu yodudajeH 1 ycMepeH Ha 3alITUTY IeTUTUMUTETA
Cprcke Ilpxse, Hajripe off Ilapurpana, HesajoBo/bHOT ipyroM odHoBOM Ilehke marpujapinje.

MILAN RADUJKO
Research Assistant, Institute of Art History, Faculty of Philosophy, Belgrade University

The Cult of St. Cyril the Philosopher and the Echoes of the Doctrine of the
Apostolic Roots of the Church with the Slavs in Serbian Art of XVI and XVII Century

The research of the reception of the cult of St. Cyril the Philosopher, Equal to the Apostles, the
Teacher and Enlightener of the Slavs, the brother of Methodius the Bishop of the Pannonia in
the Balkan art has produced significant results. The large number of sources has been gathered
and the wide range of questions has been discussed, among others the questions dealing with the
most complex problems connected with the iconography and the function of the image of a saint.
It turned out that Constantine — Cyril, although only a monk, had been portrayed by the South
Slavs in the hierarchical vestments, as early as the middle of XI century. The endeavour to express
the historic importance and the nature of Cyril the Philosopher’s mission and his work on the
Slavonic alphabet through hierarchical order is seen as the explanation of this phenomenon, while
The Short Life of Constantine — Cyril (the beginning of X century) in which “the thirteenth Apostle”
and the creator of the Slavonic alphabet is mentioned as the Bishop of Kavadv i.e. of Pannonia
(Kavav - ITavov - ITavoviag) is marked as the direct source of the solution. However, it remained
unnoticed that the fact from The Short Life had served as a starting point for the conception of the
apostolic origin of the Church of the Slavs. In compliance with the tradition, according to which
the Slavs received the first Gospel teachings from St. Andronicus, an Apostle of the Seventy, the
painters of Purdevi Stupovi near Berane (the end of XVI century) and Moraca (1608), portrayed
the disciple of St. Paul the Apostle together with St. Cyril the Philosopher, as a particular holy pair.
Since Andronicus is also mentioned as the founder and the first Bishop of the Pannonian Church,
with the Seat in Srem, it has recently been concluded that this explanation has emerged from the
tradition about the succession of the Church organization from the time of Christ’s disciples and
the conversion of the Slavs on the territory of the Serbian Church. Painted in the altar, above the
“cothrones” (synthronos) it has been used as a pictorial representation of the teaching and the per-
severance of the Church, as early as V century, the solution from Purdevi Stupovi and Moraca is a
part of the endeavour to build the antiquity of the Christian faith and the authority of the Serbian
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Church upon ecclesiastical historicism. Two types of sources testify to this today. The Apostles of
the Seventy, who are often found in the fresco painting of our churches during the Turkish rule, in

other representations appear in accordance with the tradition of the apostolic origin of Christian-
ity and the Church on the territory of Serbian Lands. This can be said with certainty of Titus the

Apostle, whose place in Moraca programme (by the endower; 1594) and Orahovica (by the lower
seat of the Hierarch, Josif the Metropolitan of Pozega; 1594) can be understood only in the light

of the legend which ascribes to him the credit for the conversion of the Serbs. On the other hand,
the written sources, both contemporary and of an earlier date, suggest the atmosphere in which

these works of art were created. According to the Chronicle of the Priest of Duklja, Constantine -
Cyril the “man of God” converted the legendary Serbian “King” Svetopelek and “the whole of his

Kingdom’, while the Slavonic hagiography of St. Clement from XVI and XVII century, allegedly
written by Hezechius, uses St. Andronicus to support the explanation of the apostolic origin of
Ecclesiae Saonitanae. The author of this paper, therefore, is inclined to see the described echoes of
St. Cyril's cult as a particular programme, conventional in its form and aimed at the protection of
the legitimacy of the Serbian Church, most of all from Constantinople, long dissatisfied with the

restoration of the Patriarchate of Pec.

JIEOH JTEBEBEIL
IOLIEHT, APXUTEKTOHCKM daKynTeT, YHUBep3uter y /bydpann

Pasmainpamwe xpuwhancke cakpante apxuiiiexinype
3a epeme Ceaeine dpahe Kupuna u Meimioguja

Y 0oBOM 4/IaHKy IaXKia Ce MOK/Iama IMpodreMy XpuIThaHCKe CaKpalHe apXUTeKType Y Bpeme
Csere dpahe Kupnna n Metonguja. YnopenHa aHanmsa cauyBaHMX CaKpaJTHMUX KOMIUIEKCA TOT
BpeMeHa, Kao U paHoxpuirhaHCcKe cakpaaHe apXUTEKType — apXUTEKType jefVHCTBEHe XpU-
mwhancke LIpkBe, mokasyje nBe Taga Beh jacHO 0dnMMKOBaHe apXUTEKTOHCKE ,,IHKY/ITypaluje”
XpumrhancTBa, koje he moce packona mocTaty BaKHM €JIEMEHTH BUXOBUX MieHTHTeTa. Ha
3aIajly ce OBO OIVIela y KOHCTAHTHOj yIIOTPedy JTOHTUTYAMHATHOT IIPOCTOPHOT KoHLenTa. OBO
II0CTaje CBe OYMIVIEAHMjU M3Ppa3 CeKyIapHe MHCTUTYIMoHanHe Mohu llpkBe 3axBaspyjyhn 1e-
namy cuMOomyHe Mohy HeKajia jeTHCTBEHOT O/ITapa Ha YMTaB HNU3 IUTYPIUjCKUX LieHTapa U
cranawy EBxapuctuje ca ceeturte/puMa. VIcTok je, MehyTnM, y neprony nkoHodopcTBa, yodnm-
Y10 CBOj OJJHOC IIpeMa yJI03) CaKpaTHe apXUTEKType Kao IPefiCTaBe JbYICKOT 000XKewha Y OHOj
Mepy y K0joj OHa, U3pakeHa Kpo3 LIeHTPATHOCT, jaCHY XUjepapXujcKy CTPYKTYPY U CUMOOINY-
HY IIpereHOCT, II0CTaje MKOHA O0XKaHCKOT OTKPOBEHa.

LEON DEBEVEC
Senior Lecturer, Faculty of Architecture, University of Ljubljana

Challenges Of The Christian Sacred Architecture
During The Time Of The Holy Brothers Cyril And Methodius

The problem focus of this article is on the Christian sacred architecture during the time of the
holy brothers Cyril and Methodius. The comparative analysis of the preserved sacred complexes
of the time, together with the early Christian sacred architecture - architecture of the Christian
Unity, shows two already clearly shaped architectural ‘inculturations’ of Christianity, which will
after the rift become important elements of their identity. On the west this is shown in a consist-
ent use of the longitudinal spatial concept. It is becoming a more and more obvious expression
of the church’s secular institutional power due to the intensity of dispersion of the symbolic
power of once a single altar to a number of liturgical cores and merging of the Eucharist with
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Saints. The East, however, has, during otherwise tragic period of iconoclasm, cleared up its
views on the role of the sacred architecture as points of human divinization to the extent, where
undoubtedly codified in its centrality, clear hierarchical structure and symbolic transparency; it
becomes the icon of divine revelation.

OJPATAH AITKOBN'h
moueHT, IIpaBocnaBHu dorocnoscku ¢pakynret, YHuBep3urer y beorpagy

3nauaj mucuonapcke genamnociuu hupuna u Meinioguja
y odnuxosarwy my3uukxoi ugeninuineina kog Cpda

Enoxa nkonodopauke kpuse dua je mpekpeTHuIia 3a KyITypHu pasBoj Busanruje. [Tocne Benu-
KIX IIpeBMpatba ¥ pa3padyHaBamba ca MCTaMCKMM VICTOKOM 11 pOMaHCKO-TepMaHCKMUM 3amajioM,
BusaHTuja je ofosena MHOIMM KYITYpHUM yTuiajuMma. Tume je yuBpcTuia CBOj TPUYKO-XpU-
mwhaHcky KynTypHM uaeHTuTeT. Komko je mweH XOpu3oHT 010 CyXKeH y 1oda MKOHOdOpauke
Kpu3e, TONUKO je mpornpeH y goda narpujapxa @ornja, Koncrantuna (hupnina) u Meronuja.
Op tapja y uctopuju Busantuje mounme HOBa eroxa Be/IMKUX MOTYhHOCTY 11 OCTBapema, Ky-
TYPHOT IOJIETA, a/IM ¥ 3aBUJIHE IOUTUYKE U BOjHE eKcraHsuje. To ce BeoMa KOHCTPYKTUBHO
ofpasnio 1 Ha Mnajie ClioBeHCKe 3eM/be Koje Cy TaJja HOKpIITeHe. Bu3aHTHja je 3a BuX ocrana
Ip>KaBHO-KY/ITYpHM Mjeal. 3axBa/byjyhy BU3aHTUjCKOM Haciehy MHOre CTOBEHCKe 3eM/be Cy
cedu MoCTaBMIe CKOPO HepaspylINBe TeMe/be CBOje NP>KaBHOCTH, YMETHOCTH, IIMICMEHOCTI 1
kynrype. Hajseha 3acnyra 3a To mpunaga xpuirhanckoj Bepu Koja je kon CrnoBeHa JoOIpHHe-
la 0d/MMKOBakby HOBOT HAIMOHATHOT MY3UYKOT uaeHTUTeTa. bes od3upa Ha To mto cy Cpdu
IPVYMIIN TOTOBe-0O/IMKOBaHe BU3AHTHUjCKe KY/ITYpHe M My3udKe odpaciie, ucTe Cy yOp3o Me-
wam. Mysuuako Hacnehe Cpda je mmano mpuBmiernjy ga ce paspuja 1o y30py Ha CylepropHO
BusanTmjcko Mysndko Hacehe. ¥ ToM nporjecy K/by4HYy Y/IOTY je 3ay3/IMao CJIOBEHCKY je3MK ca
CBOjOM METPMKOM U aKI[eHTVMa, a TaKoDe I CIOBEHCKO ITaraHCKo Hacebe.

DRAGAN ASKOVIC
Senior Lecturer, Belgrade University, Faculty of Orthodox Theology

The Importance of the Missionary Work of Cyril and Methodius
in the Shaping of Serbian Musical Identity

After the age of iconoclastic crisis, great turmoil and confrontation with the Islamic East, and
Roman-Germanic West, Byzantine Empire strengthened its Greek-Christian cultural identity.
Its horizon was as narrowed in the time of iconoclastic crisis, as it was widened in the time of
Patriarch Photios, Constantine (Cyril) and Methodius. From that period the new era of great
possibilities and achievements, cultural advances, as well as considerable political and military
expansion began in Byzantine history. It influenced quite constructively young Slavonic lands
which were being baptized at that time. Thanks to Byzantine legacy many Slavonic lands laid the
foundations of their art, literacy and culture. The greatest credit for this belongs to the Christian
Faith which contributed to the shaping of the new national musical identity of the Slavs. The
Serbs received already shaped Byzantine cultural and musical patterns. However, they would
alter them very quickly. The musical inheritance of the Serbs had the privilege to develop on the
model of superior Byzantine musical legacy. The chief role in that process had Slavonic language
with its meters and stress, as well as Slavonic pagan inheritance. In the phase that followed, the
geographic position of Serbia enabled the unique synthesis of Serbian-Byzantine with Western
European tradition.
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IVIMUTPUJE KAJTIE3N'h
penoBHU npodecop y nensuju, IlpaBocrasau dorocnoBcku pakynret, YHuBepsurer y beorpangy

Dunocogpcku ocnosu Ceeinoia Kupuna Cnosenckoi

Kupnno CnoBencku 0o je nuiie Koje je MMano cMUcao 3a jesuk u ¢purocodujy; TUM ce HajBUILIe
u 0aB1o. VI3BOPHO 1eroBo ITIeflalbe CAOIIITEHO je Y ’beTOBOM XKUTH]Y Koje je cacTaBHU Ano Be-
nukomopasckux xuimiuja. Ty cy maTa merosa jesnuka cXBaTamba Koja CBOj ITYHM CMIICA0 JOCEXY
y dunocoduju. O ToMe roBope Berose MICHje 1 pasTOBOPU KOje je MIMao U BerOBO Odjalllbere
nojma ¢unocoduja. OH je To 0djacHMO, Ha MUTabE jeJHOT JIOTOTETa, /Ia je TO Ia YOBjeK ca3Ha
1mTa je S0XKaHCKO a IITa MPUPOJHO U Jja BUM ITije je BberoBo Mjecto usMeby rora gBora, ma ga
ce onpenujem KoMme je Smvoku: bory n merosum anbhenma mm 3em/py, TpaBy U KXUBOTHbAMA.

TVIMUTPUN KAJTE3UY

OpmyHapHbIit mpodeccop Ha neHcny, IIpaBociaBHbll 60rocmoBckmit pakynsret, benrpagckoro
YHMBEpCUTeTa

Dunocogckue ocnoswvt Cessmozo Kupunna Cnassanckozo

Y Knpunna CraBssHCKOTO 6bUT O4eHb OO/IBIION TATAHT K A3BIKY U Ppumocopum — 06/1acTsaM, Ko-
TOPBIMU OH 607bliIe Bcero 3aHuMancs. O ero Mo/IMHHBIX B3ITIAAX COOOIIAETCS B €T0 XXUTHIA,
KOTOpOe€ ABJIAETCA YaCTbIo Benukomopasckux sumuil. 'TaM U3T0>KeHbI €ro TMHTBUCTIYECKIe
B3IJIAJBI, KOTOPBIE CBOJI ITOTTHBIN CMBICI 00peTaloT B pumocopum. O6 3TOM rOBOPAT €ro Miuc-
cuy n 6ecepl, KOTOpBIE OH BeJI, @ TAKXKE €r0 TOMIKOBaHMe CaMOro MOHATHA ¢pumocodpun. B o1-
BeT Ha BOIIPOC OFHOTO IorodeTa, OH 0ObACHWI, 4TO Gumocopus — 3To y3HATh YENTOBEKY, YTO
ecTb 00XKeCTBEHHOE, a YTO NPUPOJHOE, A 3aTe€M ITOHATh, KAKOBO €r0 MeCTO MEXJY STUMMU JIBY-
M BelllaMy, U B UTOTe OIpeNe/NThCs, K KoMy OH Ommxe: K bory n Ero anrenam, nm k 3emie,
TpaBe ¥l MUPY )XMBOTHBIX.

CABA MIWINH
acucrteHt, [IpaBocnaBau dorocnoscku dakynret, YHusepsurer y beorpanmy

hupunomeinogujescku upunuyuiiu mucuje y genuma Ceeinoi Huxonaja Kuuxoi

Bemuxu sHauaj cBeTe dpahe Kupuma u MeTtozuja ornesa ce y IyogHoM pajy Ha mpeBobemy Cae-
tor [Incma u dorocnmyxdeHnx Kmbnura Ha CIOBEHCKM je3ukK. buxos jomr Behm 3Hauaj je y Tome
IITO Cy XpUIINaHCTBO, Koje je Tek duIo y oBojy, OHM paciutamcanyu y cpuyma CrnoseHa. CBojoM
JbydaB/bY, TOKPTBOBAHMM TPYHOM I OPOOM 32 CTOBEHCKO dOTOCTTy KeHe TPOCHjasIy Cy He CaMO
Kao CBeTNUTe/bM, Beh n cmoBeHckn anoctonn. Ibuxos paj u 3Hayaj 3a Mycujy Ll pkBe mpenosHao je
u Csetn Huxomaj XKnuku. Cetn Hukonaj je HapounTo Harmamasao norpedy fa ce GopManHo
kpurteHy CpOy MCTMHCKM MOyYe XpUIThaHCKMM y4uereM, Ja ce YKake Ha 3Hadaj Cperora [Incma
VI Ia Ce YYMHU Ja OOrocIyermbe IOHOBO IIPMOHE 3a CpIla BepHNUKA. 3HAO je fIa TOCTOjI IIpodieM
HepasyMeBama OOTOCTY)Kemba I 3aTO Ce 3aJ1arao Jia ce dOrocmyskeme ca IPKBEHOCTIOBEHCKOT je-
3UKa IIpeBelie Ha TOBOPHM CPIICKM je3auk. MehyTuM, cam npeBop He du permo cBe mpodieme.
MHoro je moTpedHMje TeONOMIKO pasyMeBame CaMor TeKCTa Off IPOCTOT peBofia. Y pafy du ce
aHanuaupamu npuHiymm mucuje Ceete dpahe Kupnma n Metoauja, Ha Koje ce yrnegao u CeeTu
Hukonaj — pa ce mucuja llpkBe He ornefa camo y mmpewy xpuithanctsa Meby HesHadommma,
MaJia je 0BO MOTPedHO 1 3a CBAKy IIOXBaly — Beh je MoTpedHO BOOM KpIITeH) HApoOf, cajia Io-
yunty y xpumhaHcTBy, Te kpctuty u Jyxom CeetyM. 3ato mpe myTeM KojuM cy nuum Cera
dpaha Kupnno u Meroauje Hajpe Tymauehu Ceeto IIucmo (y genmnma Par u budnuja, Kmura
o Vcycy Xpucry, becesie mop; ropom), a 3aT¥M OCTaB/ba MITMBO IMPUjeMUNBO 1 33 SOTOCTyKemba
(Oxpupcku nporor, [Tecme MmonmmtBeHe, [lyxoBHa mpa, MonuTse Ha jesepy).
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CABA MUWINH
Assistant Lecturer, Faculty of Orthodox Theology, Belgrade University

Principles According to Saint Cyril and Methodius Missions
in the Works of Saint Nikolai of Zica

The immense significance of the holy brothers Cyril and Methodius is reflected in their fruitful
work on the translation of the Holy Scripture and holy books into the Slavic language. They are
even more important because they awakened the then still budding Christianity in the hearts
of the Slavs. Their love, devoted effort and battle for church service in the Slavic language made
them shine not only as saints, but also as Apostles to the Slavs. Their work and significance for
the mission of the Church was recognized by Saint Nikolai of Zica as well. Saint Nikolai always
emphasized the necessity of formally baptized Serbs being truly taught Christian doctrine, of
stressing the importance of the Holy Scripture and of making people re-embrace church service.
He knew that church service was not understood by many, which is why he pleaded for church
service to be translated from Old Church Slavonic into spoken Serbian. However, a translation
itself would not solve all the problems. Theological understanding of a text is much more im-
portant than a mere translation. This paper aims to analyze the principles of the mission of the
holy brothers Cyril and Methodius, which were followed by Saint Nikolai himself. According to
those principles, the mission of the Church is not reflected only in the spreading of Christianity
among infidels — although this is indispensable and worthy of praise — but it is also necessary to
teach Christianity to people who have been baptized with water and thus baptize them with the
Holy Spirit as well. Thus Saint Nikolai treads on the path taken by Saint Cyril and Methodius -
first, by interpreting the Holy Scriptures (in his works The War and the Bible, the Book on Jesus
Christ, Sermon under the Mount) and then by writing books appropriate for church service (The
Prologue from Ohrid, Poems of Prayer, The Spiritual Lyre, Prayers by the Lake).

ITABJIE KOHIW'h
Marucrap ucropuje

hupunomeiiogujescko nacnehe y Muitipoiinuju ypHoiopcko-ipumopcKoj y 19. 6exy
Bucoxka csect o hupuiomeTonujeBckoM Ipefjamy Ha ZYXOBHNMM IIPOCTOpUMA 3eTCKe eIVCKO-
nuje (1219) — LipHOoropcko-npumMopcke MuTpononuje (1346) ogpKaHa je y KOHTUHYUTETY, Of
OCHIBamba OBe I[PKBeHe 0OIaCTM /10 HALIMX JlaHa. TOKOM 19. BeKa, Ieprojja NCITyBheHoT dopdoM
3a Hapo#HO ocnodoheme, cBoje MecTo MMaro je n RUpUIOMeTOMjeBCKO Ipefambe O YeMy CBe-
mode peun mutponomuta [lerpa I (1784-1830) n Ilerpa II (1830-1851) nckasaHe y mocnaHUIaMa,
decemama 1 moeTCKMM crimcyMa. Taj KOHTMHYUTET OfIp>KaH je ¥ Y Ieprofy MATPOIIOUTCKE CITy-
e BIUXOBUX HacnenHMKa, Hukanopa, Mnmapnona, Bucaprnona n Murtpodana. Kpajem 19. Bexa,
odjaBpuBameM eHIUKMKe Grande munus (1880) u anocronckor nucMa Praeclara gratulationis
(1894), mama Jleon XIII kop mpaBOC/IaBHUX HApOfa I jepapXuje 13a3Bao je y3HeMupeme 300r
IPO3eMNTUCTNYKNX No3MBa. 1o je moacTakmo dypHy peakiujy u oTmop y uemoxkynHoMm IlIpa-
BOC/IABJbY 2 je[IHAKO U apXujepeja ca CPICKMX AYyXOBHUX Impoctopa. Meby muMma, jacHO Hero-
IoBame 1cKas3ao je n LlpHoropcko-mpuMopckn mutponommt Mutpodan ban (1885-1920). Y
pany ce faje CMHTETMYKY IIpYKa3 KOHTMHYUTeTa RMUpUIoMeToaMjeBCKOr Ipeama 1 Hacneha
Ha ImpocTopuMa L[pHOrOpCKO-IIpMMOpCKe MUTPOIIONIje TOKOM 19. BeKa ca HaBOAMMA JICKa3a
BepHOCTM TOM Hacsely TokoM KoHQKTa M3a3BaHoOr eHIUK/IMKoM Grande munus ¥ Ipo3enin-
TUCTUYKMX T03UBa Koje cy odjaBumm Bpxdocanckn Hanoduckyn Jocun Illtagnep n ‘Hakopankn
duckymn Jocun Jypaj llITpocmajep.
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ITABJIE KOHIOWN'h
Master of history

The Cyrillo-Methodian Heritage in the Metropolitante of Montenegro
and Littoral in the XIX Century

Heightened awareness of the Cyrillo-Methodian tradition in the spiritual regions of Zeta
Bishopric (1219) - Metropolitanate of Montenegro and the Littoral (1346) was continuously
preserved since the establishment of this ecclesial territory up to the present day. During the
XIX century, a period filled with the struggle for national liberation, the Cyrillo-Methodian
tradition also took place as evidenced per words of Metropolitans Peter I (1784-1830) and Pe-
ter II (1830-1851) expressed in their epistles, homilies and poetic writings. This continuity was
preserved in the period of their successors who served as Metropolitans: Nicanor, Hilarion,
Visarion and Mitrofan. At the end of the XIX century, with the publication of the encyclical
Grande munus (1880) and the Apostolic Letter Praeclara gratulationis (1894), Pope Leo XIII
caused a disturbance among Orthodox people and clergy due to his calls to proselytism. This
sparked a strong reaction and resistance in the entire Orthodoxy and equally among hierarchs
in the Serbian spiritual regions. Among them, Metropolitan of Montenegro and the Littoral,
Mitrofan Ban (1885-1920) clearly expressed his disapproval. This paper provides a synthetic
view of the Cyrillo-Methodian tradition and heritage continuity in the regions of the Metro-
politanate of Montenegro and the Littoral during the XIX century with quoted statements of
loyalty to the heritage in this conflict caused by the encyclical Grande munus calls to prosely-
tism proclaimed by archbishop of Vrhbosna, Josip Stadler and Bishop of Djakovac, Josip Juraj
Strossmayer.

VBUIIA YANPOBU'h

Marucrap Teonoruje, Bucoka mxkona - Akagemnja Cpncke IIpaBocnaBue Ilpkse 3a
YMETHOCTU U KOHcepBaumjy, beorpap

Kupunomeinogujeécka mucuja y xonitiekcily iieH3uja

usmeby Puma u (Dpauamce gpicase
Ileo 9. Bex — oy KpyHMcama Kapria Benkor 3a apa — poxkeT je TeH3MjaMa Koje ¢y pacie Meby
KapO/IMHIIKMM BajlapuMa 1 enuckonmma y Pumy. Ilocne monuTmykux m BepcKUX HeCyIa-
CMIIa, Iane Cy IOKyLIaBajie Ia CBOj YTUIIAj IPOIIVpe Ha TepuTopuje Koje ¢y dwte oy Bramhy
¢dpanauke Bragapcke guHacTHje. Vineja mmpema xpuinhancTsa y3 MOUTUYKY YTHLIAj JOTa3Ia
je u ca Vcroka, Te cy CBetn Kupuno n Meronuje ynyhenu y mucujy y Mopascky. Ox 870. 1o
885. rofyiHe, OHOCHO JI0 CBOje cMpTH, MeToauje Huje 010 IOXKe/baH Ha TepUTOpUjaMa Koje Cy
dute mox jypucaukimjom gppanaykor Kiapa, noceduo y baBapckoj. [Tomro Huje octano cepo-
YaHCTBO O TOMe IIITa CY MAIICKY JIeTaTy PafyIN ¥ KaKBY Cy IOUTUKY Boaua y Mopasuju 88s.
roiyiHe, TOTPedHO je fa ogHOoC mamna y Pumy, ppanadkor u daBapcKor KImpa ¥ paBHOAIIOCTOJTHE
Csere dpahe 1 BUXOBMX Y4EHNKA, OCBET/IMMO Y KOHTEKCTY KacHMjux jgorabaja, amm u csera
OHOTa IITO Cy aHITI0-CAaKCOHCKM MucroHapu (Hacnehe bonndanuja, ogHOCHO Kup HOA jypu-
nukuyjoMm Jlyna, emvckona Majuija) y 3anagHoj EBporny nMany Ha yMy Kajia je ped o HauyuHy U
CBpCHM IIMperha XpUIITNAaHCTBA Y 9. BEKY.
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IVICA CAIROVIC
Master of theology, Serbian Orthodox Church Academy for Arts and Conservation, Belgrade

Mission of Sts. Cyril and Methodius in the Context of Tensions
Between Rome and the Frankish Empire

The whole gth century - from the coronation of Charlemagne - is permeated by latent tensions
growing among the Carolingian rulers and bishops in Rome. After the political and religious
differences, the pope sought to expand their influence in the territories that were under the
rule of the Frankish dynasty. The idea of Christianity with political influence also came from
the East, and Sts. Cyril and Methodius sent on a mission to Moravia . From 870 up to 885 years
Methodius was not a desirable person in the territories under the jurisdiction of the Frankish
clergy, especially in Bavaria. Since no other testimony about what the papal legates were doing
and what the policy conducted in Moravia in the year 885 was, it is necessary that the relation-
ship between the Pope, Frankish and Bavarian clergy be discussed in the context of the Holy
Brothers and their disciples, but also in the context of the later events and what Anglo-Saxon
missionaries (Boniface’s heritage i.e. the clergy under the jurisdiction of Lullus, the Bishop of
Mainz) in Western Europe had in mind when it came to the way and purpose of spreading
Christianity in the 9th century.
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